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PREFACE 


THE CRITICAL THINKING QURANIC STUDIES TEXTBOOK SERIES 

There are thirty books in this series. Books entitled Book Year 1 to Book 
Year 24 consist of one book for each year of the revelation. The chapters’ or 
sections’ signs (ayat) are presented according to the 558 ruku or sections of 
the 114 chapters of the Quran. They each include the relevant chapter (surah) 
or chapters (when they are short) or sections, ruku (when there are multiple 
sections in a particular chapter) in chronological order. The chapters are num- 
bered according to the chronological order of the Quranic chapters provided 
by al-Azhar University as the officially accepted order of revelation. Each 
section (ruku) is followed Бу a commentary by one of the well-known com- 
mentators. 

Book Year 21, the present volume, covers events from Muharram 1-Оһи 
al-Hijja 29, 8 AH/ca. May 1, 629 CE-April 19, 630 CE. 

Books 25-28 are devoted to the Quranic stories of all other Prophets and 
Messengers in order of their dates. Book 25: Adam, Cain and Abel, Enoch 
(Idris), Noah, Hud and the People of Aad; Saleh and the People of Thamud; 
Book 26: Abraham, Ishmael, Isaac, Lot, Jacob (Israel), Joseph and Job; Book 
27: Moses, Aaron, Children of Jacob (Israel), Jethro (Shuayb), Joshua, Khidr 
and Samuel; Book 28: David, Solomon, Elijah (Ilyas), Elisha (Alyasa), Jonah 
(Younis), Ezekiel (Dhul КІЛ), Ezra (Uzayr), Dhul Qarnayn (Cyrus the Great 
or Alexander the Great), Luqman, Zechariah, John the Baptist (Yahya), Mary 
and Jesus. The last two are: Book 29: The Life of Prophet Muhammad from 
Birth to the Revelation and Book 30: Teacher 5 Manual. The last, Book 30, 
has been prepared for the teacher’s Lesson Plans. 

At the beginning of each lesson, there is an exercise in critical thinking 
skills. These consist of one of the following: The Nine Intellectual Stan- 
dards, The Eight Elements of Reasoning Strategies and The Seven Moral 
Traits. The Eight Elements contain thirty-five strategies. However there is no 
specific order as to how they should be learned and incorporated into our 
thinking process. 

Once we understand the critical thinking skills and then apply them to 
the signs and sections of the Quranic message, we will close the gap between 
our beliefs and how we live our lives. They will each motivate the other. There 
will no longer be a disconnect between the two so that we claim to bear wit- 
ness with our tongues, but our hearts are not on the same page as what our 
tongue expresses. Once the skills as presented in the Quranic message are put 
into practice with the grace of God, they coalesce into a sense of unity in our 
thoughts and behavior. 

Each lesson is followed by questions for classroom discussion or for di- 
alogue. At the end of each lesson there is an assessment/assignment for stu- 
dents to use while they are developing critical thinking skills as they hopefully 
learn HOW the Quran teaches critical thinking. 
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SOURCES 

The sources for the history include the works of Ibn Ishaq, Ibn Hashim, 
Waqidi, Ibn Sad and commentaries by Ibn Abbas, Jalalayn, Tustari and Sayyid 
Qutb. The sources for the commentaries of Ibn Abbas, Jalalayn and Tustari 
have been used with the permission of the publisher, the Royal Institute of 
АМ al-Bayt in Jordan. They are available on their website www.altafsir.com. 

The inclusion of excerpted commentaries (tafsir) by Sayyid Qutb’s In the 
Shade of the Quran (available online) in this Critical Thinking Quranic Studies 
Textbook Series is because Sayyid Qutb is considered by some extremist 
groups as their intellectual source. By including excerpts from his eighteen 
volume Quranic commentary, extremists cannot disclaim the importance of 
learning critical thinking as this series is to help young adults learn HOW to 
think using self-realization (tahqiq) and critical thinking (furqan) skills taught 
by the Quran. This in order to arm young adults with the ability to choose rea- 
son over any irrational extremist ideology that is presented to them. 


TERMINOLOGY 

All Quranic signs are translations from The Sublime Quran. For the Mus- 
lim, the Quran is the Word (Logos) of God. It is this Word of God that has in- 
spired artists, artisans, poets, philosophers and writers, those who had been 
the exponents of Islamic culture and civilization for almost 1500 years. Yes- 
terday and today’s Muslim wants to know more about each Word that God 
chose for His revelation through the Quran. This realization, in tum, prompted 
the translation of The Sublime Quran, an attempt to give the sense of unity 
within the revelation to a non-Arabic speaking reader. 

There are several points to note about the terminology used in the trans- 
lation of the Quranic text and the commentaries. 

1. The blessed Prophet did not bring a new religion; he came to confirm 
what was right in the messages of the previous Prophets. Does this translation 
speak to the universality of the Quran? The Quran tells the Prophet, the mercy 
to all of humanity, to speak to people in their own language. Following his 
example, in addition to the translation being unbounded by time, in several 
sensitive cases, the word chosen to translate an Arabic word is also of a uni- 
versal or inclusive rather than a particular or exclusive nature. This adds to 
the broadening of the perspective and scope of the Quran so that it becomes 
inclusive rather than exclusive to one particular group of people. In other 
words, in this way a larger audience can relate to its message. 

2. The actual word “Islam” comes from the verb, “to submit” (as/ama), 
submission (sallama), and ones who submit (muslimun). The Quran refers to 
itself (the Quran) from the very beginning of the revelation (68:35). 

3. As previously indicated, the four books (Book 25, Book 26, Book 27 
and Book 28) are the stories of the other Prophets and Messengers mentioned 
in the Quran. While these stories do have lessons to be learned by the Prophet 
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and those who heard the revelations as well as for us today, they do not refer 
directly to Prophet Muhammad and his prophethood following the beginning 
of the revelation. What remains in these books of the Quranic signs in the 24 
years of the chronological Quran relate directly to him, what he did and what 
he was told to say. This allows us to understand his life directly from the 
Quranic message, the Quranic Sunnah, without any interruption of the stories 
about previous Prophets and Messengers. 

4. Most English translations of the Quran refer to the “Children of Israel.” 
The word “Israel” when used in the Quran refers to Jacob, the patriarch of the 
children who followed him such as Joseph. Therefore, it should be the “Children 
of Jacob” as it appears in these texts. 

5. The words “kufr” and “kafir” have been translated here as “ingratitude” 
and “ungrateful” where the context allows. This is the first meaning of the word 
and many of us in our lifetime have met Muslims who are “ungrateful.” It is the 
ungrateful Muslims who practice intolerance by declaring anyone who says: Peace 
be upon you (as-salam alaykum) as a non-believer (with what is called takfir). In 
those cases, it would not be suitable to call them “unbelievers” or “infidels,” but 
it is clearly appropriate to refer to them as being “ungrateful” and this would in- 
clude the early Quraysh, ungrateful for God’s revelation and prophethood of 
Muhammad, who ridiculed the Prophet and fought against the Quranic message 
of love, forgiveness and peace. 

6. Yet another example of the use of inclusive language in an attempt to 
speak to people in their own language, is the use of God instead of Allah. 
Many English speaking Muslims, as well as many of the English translations 
of the Quran to date, use Allah when speaking English instead of God. The 
intention on the part of the speaker is to maintain a sense of piety. They feel 
that using Allah in English moves them in that direction. Many even claim 
that the word Allah cannot be translated. 

However well-intentioned a person may be, when speaking English, the 
use of the word Allah instead of God, first of all, does not follow the Quranic 
verse that tells the Prophet to speak to people in their own language. Subse- 
quently, it does not follow the Sunnah of the Prophet who did speak to people 
in their own language. 

In addition, it creates a divide between Muslims who use the word and 
the English speaking people of various faiths to whom they are speaking. In 
effect, it creates the illusion that there is more than One God—Allah and God. 
The response of the English speaking person of another faith is to say: I do 
not understand your religion; you have a different God than I do and you call 
Him Allah. 

It needs to be clearly explained to English speaking Muslims that, unlike 
what they may feel, they do not have a monopoly on the word Allah. Arabic 
speaking Christians and Arabic speaking Jews also refer to God as Allah. The 
Old Testament and New Testament, when translated into Arabic, use Allah for 
God. 
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English speaking Muslims, therefore, need to recall the message of the 
Quran that God is One (tawhid). In addition, the Prophet did not bring a new 
religion but confirmed what was correct in the messages of previous Prophets, 
namely, that God is One. Finally, they need to follow the example of the 
Prophet, as the Quran says he is the model or example to be followed, by 
speaking to people in their own language. 

7. The Arabic language, much like old English, has the second person singular 
(masculine: anta (where the verb ends in ka). The English equivalent is the subject: 
“thou” or the object: “thee” or the possessive: “thy.” As these are no longer in 
common usage in English, wherever the original Arabic uses one of these terms, 
the word “you” or “your” appear іп bold font so that the reader knows the original 
was the second person singular. When the Quran is speaking directly to the 
Prophet, it uses the pronoun “thee” or “thou” so it is an important distinction to 
make. 

Using you (second person plural) is done to help English speaking readers, 
recognizing that using the second person plural pronoun you (masculine: antum 
where the verb ends in masculine: kum) for God is to intimate that God is plural, 
the only sin in the Quran that is unforgivable. By putting the pronoun you in bold 
font indicates the true intention. 

8. For the Arabic word “ayah,” the English word used in these texts is “sign” 
rather than the Biblical term, “verse.” 

9. Several of the signs were abrogated over time. However the indication of 
a sign being abrogated was done after the complete revelation of the Quran. 
Whether or not a sign was later abrogated does not change the fact that the first 
Muslims who listened to the Quran, heard the signs that may have later been said 
to have been abrogated and that a hafez of the Quran recites all the signs as they 
appear in the original Arabic revealed to the Prophet. Whatever signs scholars 
later determined to be abrogated are still part of the Quran and, therefore, are not 
relevant to learning to be a Quranic critical thinker, learning HOW to think. 

10. The first number that appears when the Quranic Chapters begin refers to 
the chapter number in the chronological order of the revelation so that Quranic 
Chapter 110 which was the last to be revealed is number 114 in the chronological 
order. 

11. It is to be noted that whenever the name of Muhammad, Prophet Muham- 
mad or the Prophet are used, one may say a silent prayer of blessings for him. 


CRITICAL THINKING® COMPONENT 

Quranic critical thinking (furqan, discernment) is a process that analyzes 
how we think. It is a 3-step process: I: Quranic critical thinkers apply the Nine 
Intellectual Standards (logic, being definitive, connected, appropriate, have 
worthiness, include numerous viewpoints, have right judgment, clarity, being 
fair and just) to: II: The Eight Elements of Reasoning Strategies (point of 
view, purpose, questions, information, inferences, concepts, assumptions, im- 
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plications): іп order to develop: Ш: The Seven Quranic Moral Traits (belief 
in One God (tawhid), God-consciousness (taqwa), virtuous conduct (birr) or 
integrity through moral discipline, empowering constancy (‘azm) and courage, 
persevering in goodness (sabara), love (hubb) or empathic altruism (ihsan) 
and being fair and just (rashad). The signs (ayat) in each section (ruku) teach 
any or every one of the Nine Intellectual Standards or any and every one of 
the Eight Elements of Reasoning Strategies or any or every one of the Seven 
Quranic Moral Traits. 

This is the key to critical thinking. We do not learn “what” to think, but, 
rather, “how” to think. Using the Eight Elements of Reasoning Strategies 
as an example, critical thinking can be summarized in the following sentence: 
Whenever we think, we think for a purpose within a point of view based on 
assumptions leading to implications and consequences. We use concepts, 
ideas and theories to interpret information (data, facts and experiences) in 
order to answer questions, solve problems, and resolve issues. 

The point of view in all cases is that of the Quranic message and the var- 
ious individuals and groups that it addresses as this series is a course in 
Quranic Studies as well as a course in the chronological history of the life of 
the blessed Prophet (sira). Each student is encouraged to come up with his or 
her own questions and responses to those questions in order to learn how to 
become the Quranic critical thinker as the Quranic teaches us HOW to think. 

It is important to note that there is no correct or incorrect answer. The im- 
portant point is to go through the process with as many of the sections as one 
is able to do. Little by little, this will help each student or reader to develop 
into critical thinkers or “discerners” of the Quranic message creating a bond 
between them and the Quranic message. 

Once we learn to analyze signs and sections of the Quranic message, we 
will close the gap between our beliefs and how we live our lives. They will 
each motivate the other. There will no longer be a disconnect between the two 
so that we claim to bear witness with our tongues, but our hearts are not on 
the same page as what our tongue expresses. It is important to note that the 
order of The Nine Intellectual Standards or The Eight Elements of Rea- 
soning Strategies or The Seven Quranic Moral Traits is not important. With 
the grace of God, once all are present, they coalesce into a sense of unity in 
our thoughts and behaviors. 


THE NINE INTELLECTUAL STANDARDS 
1. LOGIC (REASONABLE: ‘AQALA, ‘AQL) 
2. DEFINITIVENESS (TO BE PRECISE: MUHKAMA) 
3. CONNECTEDNESS (CONTAINING COMPLEXITIES AND INTERRELATIONSHIPS: 
(MUQTARIN) 
4. APPROPRIATENESS (TO MAKE RELEVANT: SADID) 
5. WORTHINESS (FOCUSING ON THE IMPORTANT, NOT TRIVIAL, 
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ТО BE SIGNIFICANT: AHL) 
6. NUMEROUS OR MULTIPLE VIEWPOINTS: ‘DHARA’A) 
7. RIGHT JUDGMENT (RUSHD) 
8. CLARITY (UNDERSTANDABLE, ТО BE CLEAR: TABAY YANA) 
9. BEING FAIR AND JUST (‘AQL, RIGHT-MINDED (RASHAD)) 


THE EIGHT ELEMENTS OF REASONING STRATEGIES 
1. EMBODYING A POINT OF VIEW, FRAME OF REFERENCE, PERSPECTIVE 
(RECOLLECT, BEAR IN MIND, TAKE FOR GRANTED: TADHAKKUR) 
THINKING INDEPENDENTLY 
DEVELOPING INSIGHT INTO EGO-CENTRICITY OR SOCIO-CENTRICITY 
EXPLORING THOUGHTS UNDERLYING FEELINGS AND FEELINGS 
UNDERLYING THOUGHTS 
DEVELOPING INTELLECTUAL CURIOSITY 
2. GENERATING A PURPOSE, AIM, GOAL, OBJECTIVE: (CONSIDER: RA’A) 
CLARIFYING ISSUES OR CONCLUSIONS 
CLARIFYING AND ANALYZING THE MEANINGS OF WORDS OR PHRASES 
READING CRITICALLY: CLARIFYING OR DISCERNING THE SACRED TEXT 
LISTENING CRITICALLY: THE ART OF SILENT DIALOGUE 
3. RAISING QUESTIONS, PROBLEMS, ISSUES: (REFLECT: TAFAKKARA) 
PRACTICING DISCUSSION: CLARIFYING AND QUESTIONING 
INTERPRETATIONS 
REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 
KNOWLEDGE, WISDOM 
DEEP QUESTIONING 
4. USING INFORMATION, DATA, FACTS, OBSERVATIONS, 
EXPERIENCES, REASONED JUDGMENTS (EVIDENCE: BASIRAH) 
DEVELOPING CRITERIA FOR EVALUATION: CLARIFYING VALUES 
AND STANDARDS 
ANALYZING OR EVALUATING ACTIONS 
DISTINGUISHING RELEVANT FROM IRRELEVANT INFORMATION 
GIVING REASONS AND EVALUATING EVIDENCE 
5. MAKING INTERPRETATIONS, INFERENCES, CONCLUSION, SOLUTIONS 
(UNDERSTANDING: TABASSUR) 
ANALYZING OR EVALUATING ARGUMENTS AND INTERPRETATIONS 
MAKING PLAUSIBLE INFERENCES OR INTERPRETATIONS 
RECOGNIZING CONTRADICTIONS 
NOTING SIGNIFICANT SIMILARITIES AND DIFFERENCES 
6. UTILIZING CONCEPTS, DEFINITIONS, PRINCIPLES, MODELS 
AND VOCABULARY (RECALL: IDHDHAKARA) 
COMPARING ANALOGOUS SITUATIONS: REFRAMING INSIGHTS TO 
New CONTEXTS 
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DEVELOPING ONE'S PERSPECTIVE: CREATING OR EXPLORING 
ARGUMENTS 
MAKING INTERDISCIPLINARY CONNECTIONS 
COMPARING AND CONTRASTING IDEALS WITH ACTUAL PRACTICE 
THINKING PRECISELY ABOUT THINKING 
7. MAKING ASSUMPTIONS, PREPOSITIONS, TAKING FOR GRANTED 
(OPINIONS: ZUNUN) 
8. GENERATING IMPLICATIONS, CONSEQUENCES (PONDER, EVALUATE: 
TADABBUR) 
GENERATING OR ASSESSING SOLUTIONS 
EXPLORING IMPLICATIONS AND CONSEQUENCES 


THE EIGHT ELEMENTS OF REASONING STRATEGIES IN DETAIL 
1. Embodying a Point of View, Frame of Reference, Perspective 
(Recollect, Bear in Mind, Take to Heart (tadhakkur)): Whenever we 
think, we think within a point of view. What is the Quranic point of 
view in these signs? Does the Quran follow universal intellectual 
values of clarity, precision, consistency, relevance, sound evidence, 
good reasons, logic, fairness? 
2. Generating a Purpose, Aim, Goal, Objective (Consider (ға 'а)): 
My purpose in addressing the Quranic purpose in these signs is . . .? 
Know exactly what you are after. Make sure you are not operating 
with a hidden agenda and that your announced and real purposes are 
the same. Whenever we think, we think for a purpose. What is the 
Quran’s fundamental purpose in revealing these signs? Are there 
multiple points of view? 
3. Raising Questions, Problems, Issues (Reflect (tafakkara)): What 
is the key question I am trying to answer. State the question as clearly 
and precisely as you can. Details are very important. 
4. Using Information, Data, Facts, Observations, Experiences, 
Reasoned Judgments (Evidence (basirah)): Actively seek the in- 
formation most relevant to the question. Include in that information 
options for action, both short-term and long-term. We use experi- 
ences, facts and data that the Quran gives us. What information does 
the Quran give in these signs? What information do I need to answer 
my question? 
5. Making Interpretations, Inferences, Conclusions, Solutions 
(Understanding (tabassur)): After reasoning (discerning) the above 
points, decide what the best answer (conclusion) to the question is. 
What inferences, judgments or conclusions do these signs make? 
What are my most fundamental inferences or conclusions based on 
these Quranic signs? 
6. Utilizing Concepts, Theories, Definitions, Axioms, Laws, Prin- 
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ciples, Models, Vocabulary (Recall (idhdhakara)): The most im- 
portant concepts, theories or ideas I need to use in my thinking are 
... ? Figure out all significant ideas needed to understand and answer 
your question. You may need to analyze these concepts. Use a good 
dictionary. Inferences or conclusions are based on Quranic concepts 
and theories. What is the most basic concept in my question? What 
Quranic terms have I leamed? 
7. Making Assumptions, Presuppositions, Taking for Granted 
(Opinions (zunun)): Some important assumptions І am using іп my 
thinking аге... ? Figure out what you are taking for granted. Watch 
out for self-serving or unjustified assumptions. The Quranic point of 
view is based on some assumptions. What assumptions is the Quran 
using in its reasoning? What assumptions am І using in my reasoning 
from the Quranic revelation? 
8. Generating Implications, Consequences (Ponder (fadabbur)): 
Evaluate options. Take into account the advantages and disadvan- 
tages of possible decisions before acting? What consequences are 
likely to follow from this or that decision? The Quranic assumptions 
and my assumptions lead to implications and consequences. What 
are the implications of the Quranic reasoning? What are the impli- 
cations of my reasoning? Am | correct in understanding the Quranic 
implications? 


THE SEVEN QURANIC MORAL TRAITS 

]. BELIEF IN ONE GOD (TAWHID) 

2. GOD-CONSCIOUSNESS (TAQWA) 

3. VIRTUOUS CONDUCT THROUGH MORAL DISCIPLINE (MORALLY OBLIGATED: 
QANATA, GOODNESS, BIRR) 

4. EMPOWERING CONSTANCY, COURAGE (AZM) 

5. PERSEVERING IN GOODNESS (STEADFAST: SABARA) 

6. EMPATHIC ALTRUISM (LOVE, MERCY, COMPASSION: HUBB) 

7. FAIRNESS (NOT SELF-SERVING OR EGO-CENTRIC: ‘AQSATA) 
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Each Lesson begins with a critical thinking (firgan) standard, strategy or 
Quranic moral trait. It is important to note that when learning HOW to think 
which the Quran teaches, there is no specifically correct answer. It is going 
through the process of Quranic understanding that we leam HOW to think. 

Book Year 2] presented here begins with Lesson 111 and Quranic Chapter 
48, the 111th chapter revealed. 
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Lesson 111(1) CRITICAL THINKING STRATEGY 
PRACTICING DISCUSSION: CLARIFYING OR DISCERNING THE 
SACRED TEXT 

Critical thinkers read with a healthy skepticism. But they do not doubt or 
deny until they understand. They clarify before they judge. They expect in- 
telligibility from what they read. Critical readers ask themselves questions as 
they read, wonder about the implications of, reasons for, examples of, and 
meaning of the sacred text. They do not approach written material as a col- 
lection of sentences, but as a whole, trying out various interpretations until 
one fits all of the sign or signs, rather than ignoring or distorting statements 
that don't fit their interpretation. 


According to al-Ghazzali, our beliefs arise from our intellect 
(aqD. According to traditional sources, thought is the power of the 
mind (heart) that facilitates knowledge. Based on this definition, 
thinking: is the movement of that power that is driven by the intellect. 
It can only occur when an initial image of the subject is attainable in 
the mind of the thinker. 

Further, the Quranic vision of knowledge may be characterized 
as knowledge that is founded in understanding (fahm) and insight 
(tafaqquh). This is indicated in the numerous references іп the sacred 
text which encourage rational observation, thought, and reflection 
on the observable world and the universe beyond. It is knowledge 
espoused with insight that the Quran has visualized in its expression 
understands the religion, signifying a rational and inquisitive ap- 
proach to constructing a worldview of the Quranic message. In other 
words, it advises analytical knowledge and understanding that gen- 
erate insight rather than a purely dogmatic approach. The two ap- 
proaches are reflected in the familiar expressions faith based on 
detailed analysis as opposed to undigested and un-comprehended 
faith. The former is preferred by common acknowledgement of the 
clerics of all the leading schools of thought... 

Thus, if there are hadith reports, or any factual reports for that 
matter, which do not stand to reason and understanding, they would 
be most likely discounted and abandoned, with the exception only 
of devotional matters (ibadat) which are based оп faith and submis- 
sion more than on rational analysis.... 

Another feature of the Quranic vision of thinking is indicated in 
its emphasis on wisdom and good judgment (hikmah) which signifies 
the quality of thinking, its regard for values, and its outcome. Wis- 
dom and good judgment can easily be said to be more important than 
technical know-how and expertise, as it can guide expert knowledge 
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as to its proper application and the attainment of excellence. 

The Quran mentions hikmah twenty times, and in about ten of 
these it is immediately preceded by the word kitab, which is a refer- 
ence to divine scripture—primarily the Quran, but also other divinely 
revealed scriptures. The text thus says with reference to Jesus that 
God Most High will teach him the Scripture and wisdom (hikmah), 
the Torah and the Gospel... 

The juxtaposition of book and wisdom is often contextualized 
by a reference to the sending of prophets who teach the people and 
guide them with scripture and wisdom as it is said of the Prophet 
Muhammad (as well as) ... the descendants of Prophet Abraham. 

The holistic, superior, and indivisible value of hikmah in the 
Quran is underscored in one of its verses to the effect that when God 
bestows wisdom on someone that person is indeed granted an im- 
mense source of goodness.... To mention wisdom together with the 
Book evidently means that the Quran should be read with wisdom 
and divorcing the one from the other by taking a totally dogmatic 
approach to the Quran goes against the divine purpose and intention 
of its revelation. To read the Quran in the light of wisdom thus means 
a comprehensive reading that reaches beyond the obvious meaning 
of its words to encapsulate the goal and purpose of its message and 
then also reflection on the ways and means of how its benefits can 
be realized for the individual and society." 


QURANIC CHAPTER 48: THE VICTORY (AL-FATH) 
SIGNS 48:1-48:10 
Madinah: Truly, We gave victory to you, a clear victory, (48:1) 
that God forgive you what was former of your impiety 
and what remained behind that He fulfill His divine blessing 
оп you and guide you on a straight path (48:2) 
and that God help you with a mighty help. (48:3) 
He it is Who caused the tranquility to descend 
into the hearts of the ones who believe 
that they add belief to their belief. 
And to God belongs the armies of the heavens and the earth. 
And God had been Knowing, Wise (48:4) 
that He causes to enter the males, ones who believe 
and the females, ones who believe 
Gardens beneath which rivers run, 
ones who will dwell in them forever, 
and that He absolve them of their evil deeds. 
And that had been with God a winning a sublime triumph. (48:5) 
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And that He punish the males, ones who are hypocrites 
and the females, ones who are hypocrites 
and the males, ones who are idol worshippers 
and the females, ones who are idol worshippers, 
the ones who think an evil thought about God, 
a reprehensible thought, for them is 
the reprehensible turn of fortune. 
And God was angry with them. 
And He cursed them and prepared hell for them. 
And how evil a Homecoming! (48:6) 
And to God belongs the armies of the heavens and the earth. 
And God had been Almighty, Wise. (48:7) 
Truly, We sent you as one who bears witness 
and one who gives good tidings 
and as a warner, (48:8) 
so that you believe in God and His Messenger 
and that you support him and revere Him 
and glorify Him at early morning dawn and eventide. (48:9) 
Truly, those who take the pledge of allegiance to you, 
take the pledge of alliance only to God. 
The hand of God is over their hands. 
Then, whoever broke his oath, 
breaks his oath only to the harm of himself. 
And whoever lived up to what he made as a contract with God, 
He will give him a sublime compensation. (48:10) 


COMMENTARY? 
THE GENERAL ATMOSPHERE 

Such was the atmosphere in the Muslim community prior to the 
revelation of Chapter 48. The Messenger was certain of what God 
had inspired him. Therefore, he allowed himself no say in the drift 
of events other than what such divine inspiration pointed to. He re- 
ferred to this inspiration at every point and before taking any step. 
Neither the ungrateful nor pressure by his Companions, who were 
infuriated by the hostility of the ungrateful, would make him change 
his course. Eventually, God put tranquillity in the Muslims’ hearts 
and they were reassured, accepting without hesitation what the Mes- 
senger told them, just like their brethren who never entertained any 
doubt in the first place. 

Therefore,the opening of this Chapter gives the Messenger 
happy news that greatly delights his heart: Truly, We gave victory to 
you, a clear victory, that God forgive you what was former of your 
impiety and what remained behind that He fulfill His divine blessing 
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on you and guide you оп a straight path and that God help you with 
a mighty help. (48:1-48:3) The opening also refers to the tranquillity 
granted to the believers, acknowledging that they were true believers 
and promising them forgiveness of sins, reward and support from on 
high: And God had been Knowing, Wise that He causes to enter the 
males, ones who believe and the females, ones who believe Gardens 
beneath which rivers run, ones who will dwell in them forever, and 
that He absolve them of their evil deeds. And that had been with God 
а winning a sublime triumph. (48:4-48:5) By contrast, their enemies, 
hypocrites and idolaters alike, incur God’s displeasure and suffering 
in the life to come: And that He punish the males, ones who are hyp- 
ocrites and the females, ones who are hypocrites and the males, ones 
who are polytheists and the females, ones who are polytheists, the 
ones who think an evil thought about God, a reprehensible thought, 
for them is the reprehensible turn of fortune. And God was angry 
with them. And He cursed them and prepared hell for them. And how 
evil a Homecoming! (48:6) 

The Chapter also notes the pledge the believers gave to the Mes- 
senger, considering it a pledge to God. Thus, it establishes a direct 
relation between the believers and their Lord, the Eternal: Truly, We 
sent you as one who bears witness and one who gives good tidings 
and as a warner, so that you believe in God and His Messenger and 
that you support him and revere Him and glorify Him at early morn- 
ing dawn and eventide. Truly, those who take the pledge of allegiance 
to you, take the pledge of alliance only to God. The hand of God is 
over their hands. Then, whoever broke his oath, breaks his oath only 
to the harm of himself. And whoever lived up to what he made as a 
contract with God, He will give him a sublime compensation. (48:8- 
48:10) 

Before completing the discussion of the attitude of the believers 
at al-Hudaybiyah, the Chapter refers, within the context of unkept 
pledges, to the desert Arabs who stayed behind and did not join the 
Messenger on this expedition. It shows their excuses to be unfounded 
and exposes their ill thoughts about God and their expectation that 
the Messenger and his Companions would encounter disaster. It di- 
rects the Messenger as to the attitude he should adopt towards them 
in future. The style here emphasizes the strength of the believers and 
the weakness of those who stayed behind. It makes it clear that the 
Muslims would soon be able to make rich war gains, all of which 
would be coveted by those who were too slow to join the Messenger 
on this expedition: The ones who are left behind will say to you 
among the nomads: Our property and our people occupied us, so ask 

Jorgiveness for us. They say with their tongues what is not in their 
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hearts. Say: Who, then, has sway over you against God at all if He 
wanted to harm you or wanted to bring you profit? Nay! God had 
been aware of what you do. Nay! You thought that the Messenger 
would never turn about and the ones who believe to their people ever, 
and that was made to appear pleasing in your hearts. But you 
thought a reprehensible thought, and you had been a lost folk. And 
whoever believes not in God and His Messenger, truly, We made 
ready a blaze for the ones who are ungrateful. And to God belongs 
the dominion of the heavens and the earth. He forgives whom He 
wills and punishes whom He wills. And God had been Forgiving, 
Compassionate. The ones who are left behind will say when you set 
out to take the gains: Let us follow you. They want to substitute for 
the assertion of God. Say: You will not follow us. Thus, God said be- 
fore; then, they will say: Nay! You are jealous of us. Nay! They had 
not been understanding, but a little. Say to the ones who are left be- 
hind among the nomads: You will be called against a folk imbued 
with severe might. You will fight them or they will submit to God. 
Then, if you obey, God will give you a fairer compensation. But if 
you turn away as you turned away before, He will punish you with a 
painful punishment. (48:11-48:16) 

Within the same context, the Chapter tells us about those who 
have genuine excuses, justifying their staying behind. These are they 
who have some disability or illness that prevents their participation 
in war: There is neither a fault on the blind, nor a fault on the lame, 
nor a fault on the sick, and whoever obeys God and His Messenger, 
He will cause him to enter Gardens beneath which rivers run. And 
whoever turns away, He will punish him with a painful punishment. 
(48:17) 

The Chapter turns again to the believers, their thoughts and at- 
titudes. It refers to them in a way that is full of honor and acceptance, 
delighting them with good news of what was soon to happen, prais- 
ing their firm belief and readiness to sacrifice themselves for God’s 
cause. We see here that God puts this select group of people under 
His direct care, bestowing on them His goodly acceptance and 
strengthening them in their noble attitude. He tells them in person 
that He in His glory was a witness with them as they offered their 
pledges at a particular spot, under the tree. He was certainly aware 
of their inner thoughts and feelings, was pleased with them and en- 
sured that they would soon achieve victory that would yield great 
gains, relating this to God’s law that operates throughout the uni- 
verse. This is indeed a great and remarkable event witnessed by the 
whole universe: God was well-pleased with the ones who believe (f) 
when they take the pledge of allegiance to you beneath the tree for 
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He knew what was in their hearts and He caused the tranquility to 
descend on them and He repaid them with a victory near at hand.* 
48:18 And they will take much gain. And God had been Almighty, 
Wise. God promised you much gain that you will take and He quick- 
ened this for you. He limited the hands of humanity from you so that 
perhaps it will be a sign to the ones who believe and that He guide 
you to a straight path and other gains which are not yet within your 
power. Surely, God enclosed them. And God had been over every- 
thing Powerful. And if those who were ungrateful fought you, they 
would have turned their backs, Again, they would not have found a 
protector or a helper. This is a custom of God which was, surely, in 
force before. You will never find in a custom of God any substitution. 
(48:18-48:23) 

The Chapter reminds the believers of God’s grace as He stopped 
their enemies who were intent upon fighting them, denouncing those 
same enemies who prevented their entry into the Sacred Mosque, 
and refusing to allow their sacrificial animals to reach their place of 
slaughter. It reveals to them God's wisdom as He stopped conflict 
that year, and His grace in making what happened acceptable to 
them, bestowing tranquillity on them. All this was for a purpose un- 
known to them but known to God. It was the much better and greater 
prospect of bringing Makkah into the Quranic fold and making the 
Quranic message prevail over all religions. All this was according to 
God's design and by His will: And He it is who limited their hands 
from you and your hands from them in the hollow of Makkah after 
He made you victors over them. And God had been Seeing of what 
you do. They were ungrateful, and they barred you from the Masjid 
al-Haram, and were ones who detained the sacrificial gift from 
reaching its place of sacrifice. If it had not been for men, ones who 
believe, and for women, ones who believe, whom you know not that 
you tread on them and guilt should light on you without your knowl- 
edge. This was so that God may cause to enter into His mercy 
whomever He wills. If they were clearly apart, separated, We would 
have punished those who were ungrateful among them with a painful 

punishment. Mention when those who were ungrateful laid zealotry 
in their hearts, like the zealotry of the Age of Ignorance. Then, God 
caused to descend His tranquility on His Messenger and on the ones 
who believe and fastened on them the Word of God-consciousness. 
They had been with right to it and were more worthy of it. And God 
had been Knowing. Certainly, God was sincere to the dream of His 
Messenger with The Truth: You will enter the Masjid al-Haram, if 
God willed, as ones who are safe, as ones who shaved your heads or 
as ones whose hair is cut short. You will fear not. He knew what you 
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know not and He assigned other than that a victory near at hand. He 
it is Who sent His Messenger with guidance and the way of life of 
The Truth that He uplift it over all of the ways of life. And God suf- 
ficed as a witness. (48:24-48:28) 

The Chapter concludes with an outline highlighting the special 
characteristics of this select group of humanity, the Messenger's 
Companions. It refers to their description in the Torah and the Gospel 
and emphasizes God’s promise to them of forgiveness of their sins 
and granting them rich reward: Muhammad is the Messenger of God. 
And those who are with him are severe against the one who is un- 
grateful, but compassionate among themselves. You have seen them 
as ones who bow down as ones who prostrate themselves. They are 
looking for grace from God and contentment. Their mark is on their 
faces from the effects of prostration. This is their parable in the 
Torah. And their parable in the Gospel is like sown seed that brought 
out its shoot, energized. It, then, became stout and rose straight on 
its plant stalk impressing the ones who sow so that He enrage by 
them the ones who are ungrateful, God promised those who believed 
and did as the ones in accord with morality, for them forgiveness and 
a sublime compensation. (48:29) 

Thus the Chapter gives a full image of the situation that led to 
its revelation. It does not relate the events in their chronological 
order, but highlights the lessons that must be leamt, linking individ- 
ual events to their permanent rules, and special attitudes to the overall 
universal system. As always in the Quran, it is hearts and minds that 
are addressed in a highly inspiring way. 


A COMMUNITY ATTAINS MATURITY 

Looking at the Chapter as a whole and comparing it to the one 
that precedes it in the Quranic order reveals the profound change in 
the general attitude of the Muslim community over the three years 
we believe to have separated the revelation of these two Chapters. 
We realize the effects the Quran had on that community and how it 
benefited by the careful education the Messenger imparted to it, en- 
abling it to assume its unique position and play its unparalleled role 
in human history. 

It is clear from the general ambience of this Chapter and the feel- 
ings it generates that the Muslim community had attained maturity, 
achieved a coherently high standard of faith, become reassured about 
its duties and no longer needed strong incentives in order to discharge 
such duties that required sacrificing life and property. It now needed 
a restraining influence so that it could look at things calmly and ac- 
cept the decision of the Highest Leadership of the Quranic message 
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to observe a temporary truce in its confrontation with the enemy. 

No longer does the Muslim community need a directive of the 
type: So be not faint and call for peace while you have the upper 
hand. God is with you and He will never cheat you out of your ac- 
tions. (47:35) or an admonition like: Lo and behold! These are being 
called to spend in the way of God, yet among you are some who are 
misers. And whoever is miser, then, he is a miser only to himself. God 
is Sufficient and you are poor. And if you turn away, He will have a 
folk other than you in exchange. Again, they will not be the like of 
you. (47:38) Nor was there any more need to provide incentives to 
fight for God's cause by speaking about the nobility of martyrdom 
and the great honor God grants to martyrs. We do not have here any 
exposition of the purpose of putting the Muslim community to the 
test by imposing a duty to fight for God's cause, as we have in the 
Chapter Muhammad: But if God willed, He Himself would have, cer- 
tainly, avenged you. But it is to try some of you with some others. As 
Jor those who were slain in the way of God, Не will never cause their 
actions to go astray. He will guide them and He will make right their 
state of mind. And He will cause them to enter the Garden with which 
He acquainted them. (47:4-47:6) 

By contrast, the discourse in the present Chapter highlights the 
tranquillity God placed in the believers’ hearts, or bestowed on them, 
to restrain them from being over zealous. it also reassures them that 
what took place was by God’s command, referring to the Messen- 
ger’s wisdom as he opted for a lenient and conciliatory approach. It 
speaks of God’s pleasure with those who offered their pledges to the 
Messenger under the tree, and paints at the end a bright picture of 
the Muslim community under the Messenger’s leadership. 

The Chapter certainly speaks of the need to fulfil the pledges 
given to the Messenger and threatens those who go back on their 
pledges: Truly, those who take the pledge of allegiance to you, take 
the pledge of alliance only to God. The hand of God is over their 
hands. Then, whoever broke his oath, breaks his oath only to the 
harm of himself. And whoever lived up to what he made as a contract 
with God, He will give him a sublime compensation. (48:10) Clearly 
the reference here is one of honor to those giving their pledges to the 
Messenger, emphasizing the seriousness of the pledge. Reference to 
breaking such pledges occurs in respect of the desert Arabs who 
stayed behind. The same consideration applies to the hypocrites, men 
and women. This reference in the Chapter is made in passing, indi- 
cating the weakness of this group as compared with the entire Mus- 
lim community which had purged its ranks and attained maturity. 
This reference is very quick, unlike what we have in the preceding 
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Chapter, Muhammad, where the discussion of the hypocrites and 

their Jewish allies occupies a large part of it. This is yet another de- 

velopment in the external attitude of the Muslim community, one that 

is in harmony with the developments taking place within it. 

There is also in the Chapter clear evidence of the strength of the 
Muslim community in relation to the strength of the ungrateful. This 
is evident in the Chapter as a whole and in specific verses. Other 
verses point out that further victories were to be achieved, making 
those who stayed behind eager to join the Muslims in order to share 
the promised war gains. The reference to the fact that the Quranic 
message would prevail over all other religions is also indicative of 
the increasing strength of the Muslim community in the period sep- 
arating the revelation of these two Chapters that occur consecutively 
in the Quranic order. 

There was, then, a clear change in people s hearts, the overall 
condition of the Muslim community and the situation it was facing. 
This change can easily be recognized when we follow the events dur- 
ing the Messenger’s lifetime as discussed in the Quran. The change 
reflects the effects of the Quranic approach to the type of education 
the Muslim community should undergo and the method the Messen- 
ger followed in effecting that education. That happy community of 
the Messenger’s Companions was unique in history. However, the 
change has a telling lesson for those who are in the position of lead- 
ership of human communities, They must never become fed up with 
human weakness, or with what may linger on of past habits, influ- 
ences of social environment, worldly desire and lack of motivation. 
All these may have strong effects at first, but persistence, patience 
and a wise approach ensure steady progress. Moreover, tests and ex- 
perience are bound to produce their effects when they are utilized to 
reinforce educational efforts. Gradually, weaknesses dwindle and dis- 
appear and believers begin to aspire to higher horizons. They are able 
to see the superb light emanating from on High. In God’s Messenger 
we have a great shining example to follow. In the Quran we have 
guidance about the right path to take. 


A DIFFERENT CONCEPT OF VICTORY 

Truly, We gave victory to you, a clear victory, that God forgive 
you what was former of your impiety and what remained behind that 
He fulfill His divine blessing on you and guide you on a straight path 
and that God help you with a mighty help. (48:1-48:3) 

The Chapter opens with a statement about the great favors be- 
stowed by God on His Messenger, comprising glorious victory, com- 
plete forgiveness, perfect blessing and assured guidance. Together, 
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these favors are granted as a reward for complete, unshakeable trust 
in God's inspiration and directive, as well as a willing submission to 
His guidance. The Messenger demonstrated absolute trust, leaving 
no room whatsoever for his own judgment. He had a dream and pro- 
ceeded to take action on its basis. His she-camel refused to move and 
people cried out that she had refused to go forward. He told them 
that such a refusal was not in her nature. 

Subsequent events confirmed the wisdom of the Messenger’s 
action, which was endorsed by the Quran. These events highlighted 
the great material, moral, political, military and religious benefits 
that accrued to the Muslim community as a result of this peace agree- 
ment. They were now looked upon as the most important power in 
Arabia; the desert Arabs who stayed away from the Quranic message 
came forward apologizing for their earlier stance, while the hyp- 
ocrites could hardly raise a voice. Arab delegations came to Madinah 
from distant parts pledging loyalty to the Messenger. Subsequently 
too, the Messenger was able to smash the strength of the Jews in 
Khaybar and their other villages on the road to Syria. He was able to 
send delegations to distant parts, such as Najd, Yemen and al-Balqa. 
Only two years later, he was able to conquer Makkah peacefully, put- 
ting an end to the long drawn out conflict with the ungrateful. It was 
then that the Quranic message achieved its final victory in Arabia, 
and people flocked to the Quranic message in large numbers. 

Furthermore, the signing of the peace treaty at al-Hudaybiyah 
was a great victory in a different sense: it was a conquest of hearts 
and minds, epitomized by the pledge given by the Messenger’s Com- 
panions that earned them God’s pleasure as specifically mentioned 
in the Chapter. It is this conquest that made them worthy of the image 
drawn of them in the last verse of the Chapter. In the history of the 
divine message, this was a great victory that must be given its true 
value as we look at how it influenced the turn of events in subsequent 
years. 

The Messenger was delighted with the revelation of this Chapter. 
He was overjoyed with the great favors God bestowed on him and 
his Companions: the victory, complete forgiveness, perfect blessings, 
guidance on a straight way and God’s acceptance of the believers 
and His beautiful description of them in the Chapter. He said: A 
Chapter has been revealed to me tonight, and it is much dearer to me 
than all that the sun overlooks put together. 


A MEDLEY OF EMOTIONS 
The first three signs of the Chapter were specifically addressed 
to the Messenger. The Chapter goes on to describe the great favors 
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God bestowed on the Muslim community as He gave them such a 
victory, adding tranquillity to their hearts, and promising further fa- 
vors in the life to come: 

He it is Who caused the tranquility to descend into the hearts of 
the ones who believe that they add belief to their belief. And to God 
belongs the armies of the heavens and the earth. And God had been 
Knowing, Wise that He causes to enter the males, ones who believe 
and the females, ones who believe Gardens beneath which rivers run, 
ones who will dwell in them forever, and that He absolve them of 
their evil deeds. And that had been with God a winning a sublime 
triumph. (48:4-48:5) 

Tranquillity, or sakinah in Arabic, is a word with pleasant con- 
notations. When a heart is blessed with it, it generates reassurance, 
trust, comfort, dignity and a ready acceptance of God’s will. 

The believers experienced conflicting emotions during this en- 
counter. They were looking forward to the fulfilment of the Messen- 
ger’s dream of entering the Sacred Mosque in Makkah, realizing that 
a messenger’s dream always came true. They had then to endure a 
stand-off with the ungrateful, followed by the Messenger’s accept- 
ance to return without visiting the Sacred Mosque that year, even 
though they had entered into the state of consecration required for 
that Mosques entry and had marked their animals for sacrifice fol- 
lowing the completion of their worship at the Sacred Mosque. 

The believers found other conditions imposed by the ungrateful 
to be totally unfair. Specifically, they found unacceptable the condi- 
tion that the Messenger should return to the ungrateful anyone from 
among them who came to him, declaring himself a Muslim, without 
being given the prior permission of his father or guardian. They were 
also totally displeased when the ungrateful delegation objected to the 
mention of God's name, al-Rahman, and with their objection to the 
Messenger’s position as God’s Messenger being included in the doc- 
ument. 

It is reported that Ali, who was writing the document, refused 
to erase this reference, as requested by the ungrateful representative, 
Ѕиһауі ibn Amr. In fact, the Messenger himself rubbed it out, saying: 
My Lord! You know that І ат Your Messenger. 

The Muslims’dedication and enthusiasm to fight the ungrateful 
were total, as evidenced by the fact that they all pledged themselves 
to it. Yet the confrontation ended peacefully, requiring them to tum 
back and go home. Understandably, this was not easy for them to ac- 
cept. We sense this in their reluctance to slaughter their sacrifices 
and shave their heads, indicating the end of their rituals. Indeed, the 
Messenger had to issue his command to them three times, and this 
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to those who were always quick to put his every order into effect. 
Furthermore, Urwah, the fourth emissary of the ungrateful, reported 
on this to the ungrateful when he returned to give them his advice. 

As we have noted already, so great was the feeling among the 
Muslims that they did not slaughter their sacrifices, nor shave their 
heads until they saw the Messenger doing so himself. Only his action 
spurred them to follow suit; such was the state of their bewilderment. 
The Muslims had travelled from Madinah intending to perform umra. 
The thought of fighting was not in their minds. Neither mentally nor 
practically were they prepared for war. They were surprised to see 
the ungrateful taking such an adamant stance against them, and they 
were greatly upset when they heard the news that Uthman had been 
killed. To the Muslims, it was totally unexpected for the ungrateful 
to send some of its men to aim arrows and stone missiles at their 
camp. 

Therefore, when the Messenger, upon hearing of Uthman’s as- 
sassination, decided to fight the ungrateful and asked his Compan- 
ions to give him their pledges in support, every single one of them 
did so. This did not, however, diminish their surprise to find them- 
selves in a situation totally different from what they hoped to do. 
Such feelings were only a part of what they experienced. Moreover, 
they were heavily outnumbered, amounting to 1,400 pilgrims, while 
the ungrateful were in their own city, supported by desert Arabs and 
other idolaters. 

When we consider all these aspects, we better understand the 
meaning and the effect of the Quranic statement: He it is Who caused 
the tranquility to descend into the hearts of the ones who believe that 
they add belief to their belief. (48:4) We can imagine the situation as 
though we are present there, and feel the comfort of this tranquillity 
and the peace it generated in the believers' hearts. God was fully 
aware that the feelings they experienced were motivated by faith. 
They were keen to defend their faith and fight for it. They did not 
look for any personal glory. Therefore, He bestowed His blessings 
on them, giving them such tranquillity, that they add belief to their 
belief. (48:4) Reassurance is of a higher rank than passion and en- 
thusiasm. It carries with it a combination of trust, conviction and ab- 
sence of worry. 

The Chapter also indicates that military victory was in no way 
difficult. On the contrary, it was easy, had God, in His infinite wis- 
dom, decided to gratify the believers’ wishes. At His command there 
are countless forces that cannot be overcome. They would have en- 
sured victory for the Muslims at His bidding, whenever He wished: 
And to God belongs the armies of the heavens and the earth. And 
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God had been Knowing, Wise (48:4) Indeed everything moves as de- 
termined by God in His wisdom. It was through His knowledge and 
wisdom that: He it is Who caused the tranquility to descend into the 
hearts of the ones who believe that they add belief to their belief. 
(48:4) He will thus bring about what He has decided to give them: 
victory and blessings: that He causes to enter the males, ones who 
believe and the females, ones who believe Gardens beneath which 
rivers run, ones who will dwell in them forever, and that He absolve 
them of their evil deeds. And that had been with God a winning a 
sublime triumph. (48:5) 

If in God’s sight this is a great triumph, then it is indeed a great 
one. It was so for those who achieved it, giving it its right measure. 
The believers were delighted with what God granted them. Having 
listened to the opening of the Chapter, leaming about the favors God 
bestowed on His Messenger, they were looking forward to their own 
share, asking about it. When they were told of it, they were delighted 
and reassured. 

The Chapter then tells them of another aspect of God s wisdom 
in letting events develop in the way they did; namely, requiting the 
ungrateful and the hypocrites for their actions: And that He punish 
the males, ones who are hypocrites and the females, ones who are 
hypocrites and the males, ones who are polytheists and the females, 
ones who are polytheists, the ones who think an evil thought about 
God, a reprehensible thought, for them is the reprehensible turn of 
fortune. And God was angry with them. And He cursed them and pre- 
pared hell for them. And how evil a Homecoming! And to God be- 
longs the armies of the heavens and the earth. And God had been 
Almighty, Wise. Truly, We sent you as one who bears witness and one 
who gives good tidings апа as a warner,(48:6-48:7) 

These signs group together the hypocrites and the idolaters, men 
and women, highlighting their common characteristic of harboring 
evil thoughts about God, having no trust in His forthcoming help to 
the believers. The Chapter makes clear that they are all encompassed 
by evil and cannot depart from its circle. They incur God’s anger and, 
therefore, they are expelled from His mercy. Evil will be their end. 
In fact, hypocrisy is in no way less than idolatry; indeed it is more 
contemptible. The harm the hypocrites do to the Muslim community 
is no less than what the idolaters do, although the two types are dif- 
ferent in nature and physical aspects. 

The Chapter makes harboring evil thoughts about God the dis- 
tinctive feature of the hypocrites and the ungrateful. A believer al- 
ways thinks well of God, expecting what is good in all situations, 
good and bad. He believes that God will bring him good in both con- 


Lesson 111(1) 
(SAH) * 30 + (629-630 СЕ) 

ditions, The fact is that a believer s heart always looks up to God, 
whose grace and favors never cease. When we establish the bond of 
faith with God, we realize this fact and appreciate it. The hypocrites 
and the ungrateful, by contrast, have no bond with God. They have 
no feeling of this concept, which, in tum, leads them to entertain evil 
thoughts about Him, casting only a superficial look at things and 
judging situations by appearances. Thus, they expect only evil to be- 
fall them and to befall the believers whenever appearances so sug- 
gest. They have no idea of God's power, control of things and events, 
or His subtle and elaborate planning. 

The sign groups together all types of enemies of the Quranic 
message, describing their position with God and what He has pre- 
pared for them, adding a comment pointing to God's power and wis- 
dom: And to God belongs the armies of the heavens and the earth. 
And God had been Almighty, Wise. (48:7) Nothing of their situation 
escapes God, and nothing is too hard for Him. 


THE PROMISE AND THE REWARD 

Again the Chapter addresses the Messenger, pointing out his role 
and its objective. It tells the believers about their duty towards God 
after having received His message. It makes clear to them that the 
pledges they gave to the Messenger were indeed pledges given to 
God. Solemn indeed is a pledge made to God. Furthermore, this im- 
parts to the pledge given to the Messenger even greater honor: Truly, 
We sent you as one who bears witness and one who gives good tid- 
ings and as a warner, so that you believe in God and His Messenger 
and that you support him and revere Him and glorify Him at early 
morning dawn and eventide. Truly, those who take the pledge of al- 
legiance to you, take the pledge of alliance only to God. The hand of 
God is over their hands. Then, whoever broke his oath, breaks his 
oath only to the harm of himself. And whoever lived up to what he 
made as a contract with God, He will give him a sublime compensa- 
tion. (48:8-48:10) 

God’s Messenger is a witness who will testify that he has deliv- 
ered the message entrusted to him to humanity, and he will speak of 
the reception people gave him. He will state that some people be- 
lieved and accepted the faith while others rejected it denying its truth, 
and others still were hypocrites. Some did well and others did badly. 
He will give his testimony just as he delivered his message. He bears 
the good news of forgiveness and acceptance by God, as well as a 
good reward from Him to the believers. He also wams against the ill 
fate that awaits the ungrateful, hypocrites and evildoers, as they all 
incur God’s anger. 


Lesson ИКТ) 
(8 АН) • 31 • (629-630 СЕ) 

Such is the Messenger”'s role. Addressing the believers, the 
Chapter makes clear to them the purpose of God's message. It is to 
believe in God and His Messenger, and to fulfil the tasks and duties 
of faith. Thus, they support God by implementing His law, and they 
honor Him in their hearts as they feel His majesty. They also extol 
His glory and praise Him at both ends of the day, which means in ef- 
fect the whole day. What is meant here is that in their hearts and 
minds they feel their bond with God at all times. This is the result of 
faith which the believers will receive because God sent His Messen- 
ger and assigned to him his role outlined in the sign: Truly, We sent 
you as one who bears witness and one who gives good tidings and 
as a warner, (48:8) 

The Messenger came to them to establish their bond with God, 
and to solemnize a pledge they give to Him that continues even 
though the Messenger is no longer with them. When he stretches his 
hand out to accept their pledges, he is doing so on God’s behalf: 
Truly, those who take the pledge of allegiance to you, take the pledge 
of alliance only to God. The hand of God is over their hands. (48:10) 
This is an awesome description. When any of them put his hand in 
the Messenger’s to give his pledge, he realized that God was there 
present, accepting the pledge, and that His hand also embraced their 
hands. How awesome and majestic. 

This image puts an end to any thought anyone might have had 
about retracting their pledge. Should the Messenger disappear in per- 
son, God Himself will never disappear. It is He who accepts this 
pledge, watches its fulfilment and gives its reward.Then, whoever 
broke his oath, breaks his oath only to the harm of himself. (48:10) 
Whatever pledge is made between God and any of His servants is 
richly profitable to God’s servant. It is he who will profit by God's 
favors, while God is in no need of anyone. Therefore, when anyone 
breaks his pledge with God, he is the loser. Furthermore, he exposes 
himself to Gods anger and punishment, because God loves those who 
are true to their promises and dislikes those who deliberately break 
them. And whoever lived up to what he made as a contract with God, 
He will give him a sublime compensation. (48:10) No details are 
given here of the reward; it is merely described as rich, or great, as 
is the literal meaning of the Arabic adjective 'azim used here. This 
reward is rich by God's measure and value which we who dwell in 
this limited space of the earth can never imagine. 
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STUDENT ASSESSMENT 

EXAMPLE OF HOW CRITICAL THINKING WORKS 

Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1. What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4. Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


The Quranic message asks: Will you, then, not reflect? (6:50) The mes- 
sage is to learn to reflect. The Prophet does not have the treasures of God with 
him nor does he know the unseen nor does he say that he is an angel. This in- 
dicates that he is a human being who only follows what is revealed to him. 
The unseeing and the seeing: they are not on the same level. Those who reflect 
on its message are among “the seeing.” 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Quranic critical thinkers clarify before they judge. 

Quranic critical thinkers expect understanding from what they read. 

Quranic critical thinkers check and double-check their understanding. 

Quranic critical thinkers ask themselves questions. 

Quranic critical thinkers wonder about the implications of or reasons 
for meaning and truth in what they learn. 

Quranic critical thinkers leam so that they can ignore whatever does not 
fit their own personal interpretation or what of their own interpretation will 
distort what they are learning 
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LESSON 111(2) CRITICAL THINKING STRATEGY 


REASONING DIALOGICALLY: COMPARING INTERPRETATIONS 

Dialectical thinking refers to dialogical thinking conducted in order to 
test the strengths and weaknesses of opposing points of view. Court trials and 
debates are dialectical in intention. They pit idea against idea, reasoning 
against counter-reasoning in order to get at the truth of a matter. As soon as 
we begin to explore ideas, we find that some clash or are inconsistent with 
others. If we are to integrate our thinking, we need to assess which of the con- 
flicting ideas we will provisionally accept and which we shall provisionally 
reject, or which parts of the views are strong and which weak, or how the 
views can be reconciled. You need to develop dialectical reasoning skills, so 
that your thinking not only moves comfortably between divergent points of 
view or lines of thought, but also makes some assessments in light of the rel- 
ative strengths and weaknesses of the evidence or reasoning presented. There- 
fore, when thinking dialectically, critical thinkers can use critical affective 
Strategies appropriately. 


QURANIC CHAPTER 48: THE VICTORY (AL-FATH) 
SIGNS 48:11-48:17 
Madinah: The ones who are left behind 
will say to you among the nomads: 
Our property and our people occupied us, 
so ask forgiveness for us. 
They say with their tongues what is not in their hearts. 
Say: Who, then, has sway over you against God at all 
if He wanted to harm you or wanted to bring you profit? 
Nay! God had been aware of what you do. (48:11) 
Nay! You thought that the Messenger would never turn about 
and the ones who believe to their people ever, 
and that was made to appear pleasing in your hearts. 
But you thought a reprehensible thought, 
and you had been a lost folk. (48:12) 
And whoever believes not in God and His Messenger, 
truly, We made ready a blaze 
for the ones who are ungrateful. (48:13) 
And to God belongs the dominion of the heavens and the earth. 
He forgives whom He wills and punishes whom He wills. 
And God had been Forgiving, Compassionate. (48:14) 
The ones who are left behind will say 
when you set out to take the gains: 
Let us follow you. 
They want to substitute for the assertion of God. 
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Say: You will not follow us. 
Thus, God said before; then, they will say: 
Nay! You are jealous of us. 
Nay! They had not been understanding, but a little. (48:15) 
Say to the ones who are left behind among the nomads: 
You will be called against a folk imbued with severe might. 
You will fight them or they will submit to God. 
Then, if you obey, God will give you a fairer compensation. 
But if you turn away as you turned away before, 
He will punish you with a painful punishment. (48:16) 
There is neither a fault on the blind, nor a fault on the lame, 
nor a fault on the sick, and whoever obeys God and His Messenger, 
He will cause him to enter Gardens 
beneath which rivers run. 
And whoever turns away, 
He will punish him with a painful punishment. (48:17) 


COMMENTARY? 
THE ONES LEFT BEHIND 

Having established the true nature of the pledge and referred to 

thoughts of breaking or honoring it, the Chapter now speaks of the 
desert Arabs who were left behind. They refused to accompany the 
Messenger on this expedition, entertaining no good thoughts about 
God, expecting defeat for the believers who were going to the un- 
grateful’s own land, when it was the ungrateful that had attacked 
Madinah twice over a short period of time. The fact is that the first, 
the Battle of Uhud, took place in Shawwal, the 10th month of 3 AH, 
while the second, the Battle of the Trench, occurred towards the end 
of 5 AH, which means that two full years separated them. 

The Chapter tells the Messenger of what excuses the desert 
Arabs would employ when they see him returning safely together 
with his Companions. They would realize that the treaty he had con- 
cluded with the ungrateful signified that the latter had climbed down. 
No matter how harsh its conditions may appear, the ungrateful now 
treated Muhammad and his followers as its equal, with whom it 
sought peace rather than confrontation. The Chapter also details the 
true reasons why these desert Arabs stayed behind, exposing their 
reality to the Messenger and the believers. It tells the Messenger of 
the rich war gains the Muslims would shortly achieve, and that these 
same Arabs would try to accompany them on their next encounter in 
order to receive a share of those. The Chapter tells the Messenger 
what he should say to them when this takes place. He must not allow 
them to be part of that expedition, which was certain to end in his 
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favor. Only those present at al-Hudaybiyah would be permitted to 
accompany him. He was also to tell those Arabs left behind that they 
would be called upon to join the Muslims when they needed to fight 
other people known for their great war prowess. If they truly wanted 
to join the Muslim camp, they should join the Muslim army on that 
day, whatever outcome God may give them. If they obeyed, they 
would receive rich reward. If they turned away, as they did once be- 
fore, they would be made to endure a painful suffering: 

The desert Arabs who stayed behind will say to you: The ones 

who are left behind will say to you among the nomads: Our property 
and our people occupied us, so ask forgiveness for us. They say with 
their tongues what is not in their hearts. Say: Who, then, has sway 
over you against God at all if He wanted to harm you or wanted to 
bring you profit? Nay! God had been aware of what you do. Nay! 
You thought that the Messenger would never turn about and the ones 
who believe to their people ever, and that was made to appear pleas- 
ing in your hearts. But you thought a reprehensible thought, and you 
had been a lost folk. And whoever believes not in God and His Mes- 
senger, truly, We made ready a blaze for the ones who are ungrateful. 
And to God belongs the dominion of the heavens and the earth. He 
forgives whom He wills and punishes whom Не wills. Апа God had 
been Forgiving, Compassionate. The ones who are left behind will 
say when you set out to take the gains: Let us follow you. They want 
to substitute for the assertion of God. Say: You will not follow us. 
Thus, God said before; then, they will say: Nay! You are jealous of 
us. Nay! They had not been understanding, but a little. Say to the 
ones who are left behind among the nomads: You will be called 
against a folk imbued with severe might. You will fight them or they 
will submit to God. Then, if you obey, God will give you а fairer com- 
pensation. But if you turn away as you turned away before, He will 
punish you with a painful punishment. (48:11-48:16) 

The Quran does not merely reply to the excuses of those who 
stayed behind; it uses the occasion to treat minds and souls, identi- 
fying the points of weakness and deviation in order to treat them ef- 
fectively. It then states those values that are true and permanent, as 
well as the proper basis on which to base attitudes and behavior. 

Those Arabs who stayed behind belonged to the tribes of Ghifar, 
Muzaynah, Ashja, Aslam and others who lived in the area close to 
Madinah. They tried to excuse themselves, saying: Our property and 
our people occupied us. (48:11) This is no excuse. People will always 
have families and property. If having these is a good excuse to ex- 
empt anyone from their duties towards their faith, no one would ever 
fulfil such duties. They also asked the Messenger: So ask forgiveness 
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for us. (48:11) They say with their tongues what is not in their hearts. 
(48:11) The reply given them stresses the truth of God’s will that 
cannot be stopped or prevented by bravery in war or its avoidance. 
They are all subject to God's power, and He is fully aware of all 
things. His will controls everything as He determines: Say: Who, 
then, has sway over you against God at all if He wanted to harm you 
or wanted to bring you profit? Nay! God had been aware of what 
you do. (48:11) 

The question implies the instruction to submit to God’s will and 
to obey His orders without hesitation. No hesitation will ever prevent 
harm or delay benefit. Excuses are no use, because nothing escapes 
God’s knowledge and nothing affects the requital He decides on the 
basis of His perfect knowledge. This is a fitting directive, using the 
appropriate moment in order to heighten its effect. 

Nay! You thought that the Messenger would never turn about 
and the ones who believe to their people ever, and that was made to 
appear pleasing in your hearts. (48:12) Thus they are shown the 
truth of their attitude. Their true thoughts and intentions, which they 
thought were concealed, are placed before their very eyes. They 
thought that the Messenger and his Companions were going to their 
death, and that they would never retum to their families in Madinah. 
They said of the Messenger: Is he going to fight those who attacked 
him in his home city and killed his Companions? They allowed no 
room for the care God takes of those of His servants who are dedi- 
cated to His cause. Moreover, since they lacked motivation based on 
faith, they could not feel the importance of duty and that a duty must 
be fulfilled, regardless of the cost. Nor did they realize that obedience 
to the Messenger must not be based on any thought of gain or loss. 
It must be fulfilled as a duty, regardless of the outcome. 

The thoughts they had seemed pleasing to their hearts. They 
could not see any other possibility. Their ill thoughts about God de- 
rived from the fact that their hearts had always been devoid of good- 
ness. The Chapter uses a single Arabic word for the phrase devoid 
of goodness. This word is normally used to describe a dead land 
where no plant can grow. The same applies to these Arab’s hearts, as 
also to them generally. Their hearts are lifeless, yield nothing good. 
How else would a human heart be when it harbors no good thought 
of God, having severed its bond with Him? It must be lifeless, head- 
ing for nothing good. 


THE TRUE BALANCE 
Such do people think of the Muslim community. However, it is 
only people like those desert Arabs who have severed their bond with 
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God, their hearts devoid of goodness, who view the Muslim com- 
munity as being on the verge of eradication, heavily outnumbered 
by the forces of evil and deviation. They look at the limited numbers 
of the advocates of the Quranic message, or their poor artillery, or 
their low position in society and conclude that they will inevitably 
be defeated. Like the desert Arabs of old, such people avoid every 
association with the believers, looking only for their own safety. God, 
however, will ensure that such ill thoughts inevitably end in failure, 
and will change positions as only He knows how, to set the true bal- 
ance. It is He who holds this balance in His mighty hand, lowering 
some people and raising others above them. The hypocrites who har- 
bour evil thoughts about God, throughout all places and generations, 
can never understand how this is done. 

The true balance is that of faith. Therefore, those Arabs are re- 
ferred to it. The Chapter outlines the general rule of rewarding people 
in accordance with this balance, highlighting the possibility of re- 
ceiving God’s grace. They are thus encouraged to take the opportu- 
nity available to them now in order to benefit by God’s forgiveness 
and to enjoy His grace: And whoever believes not in God and His 
Messenger, truly, We made ready a blaze for the ones who are un- 
grateful. And to God belongs the dominion of the heavens and the 
earth, He forgives whom He wills and punishes whom He wills. And 
God had been Forgiving, Compassionate. (48:13-48:14) 

They used to cite their families and property as the reasons why 
they stayed behind. Of what benefit will their families and property 
be to them when they are thrown in the blazing fire, which has been 
prepared for them if they continue to deny God and His Messenger? 
These signs show such people the two options available to them and 
they are invited to choose one. Then it is God who issues the promise 
and the warning to them. To Him belongs the heavens and the earth 
and all in between them. It is He who can extend forgiveness and in- 
flict punishment, as He chooses. 

God rewards people according to their deeds, but His will is free, 
unrestricted by anything. This truth is established here so that it is 
accepted by all. There is no conflict between it and the fact that peo- 
ples reward is based on their actions, because this is the basis that 
God has willed to choose. Nevertheless, God’s forgiveness and 
mercy is close at hand. Let anyone who so wishes benefit by it, be- 
fore the suffering befalls those who refuse to believe in God and His 
Messenger in accordance with His will. 


FINE PROSPECTS і 
The Chapter then shows а glimpse of the ргозресіз бод has іп 


III 
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store for the believers, contrary to all the thoughts of the ungrateful. 
This is done in such a way that suggests that it is all going to happen 
soon: The ones who are left behind will say when you set out to take 
the gains: Let us follow you. They want to substitute for the assertion 
of God. Say: You will not follow us. Thus, God said before; then, they 
will say: Nay! You are jealous of us. Nay! They had not been under- 
standing, but a little. (48:15) 

Most commentators on the Quran take this sign to refer to the 
conquest of Khaybar. This may be so, but the statement also gives 
clear impressions that do not necessarily relate to Khaybar. It sug- 
gests that the Muslims would soon achieve an easy victory. Those 
who previously stayed behind would realize that it would be so and 
therefore they ask to join the Muslims. Perhaps what makes Quranic 
commentators specify Khaybar is that this occurred soon after al- 
Hudaybiyah. Indeed, it took place in the first month of 7 AH, less 
than two months after the signing of the treaty, and it brought the 
Muslims rich war gains. Khaybar was the last Jewish stronghold in 
the Arabian Peninsula. It was here that some of the Jews of al-Nadir 
and Qurayzah had sought refuge after they were ordered out of Mad- 
inah. 

Commentators are almost unanimous that God promised those 
who give the Messenger their pledges at al-Hudaybiyah would have 
the war gains achieved at Khaybar, all for themselves, with no share 
for anyone else. When the Messenger marched on Khaybar, he did 
not allow anyone to join him other than those who had taken part at 
al-Hudaybiyah. 

God instructed the Messenger to refuse permission to those who 
had previously stayed behind, assuming that they even offered to join 
the Muslim army. Specifically, he was to say that their participation 
would be contrary to God’s orders. He also told the Messenger that 
when they were refused such permission, they would say: You be- 
grudge us and want to deprive us of our legitimate share of any war 
gains. What they say thus betrays their lack of understanding of 
God's purpose. It is fitting that those who are eager to share in the 
booty be deprived of it, while those who are dedicated to God's 
cause, obeying His orders, should enjoy His grace and be the ones 
to enjoy the war gains He grants the Muslim community. They were 
the ones who had obeyed when they expected nothing other than a 
hard fight. 

God further instructed the Messenger to tell them that they 
would be called upon to fight against people known for their war 
prowess, and that the fight would continue until this enemy had been 
subdued. Should those who formerly stayed behind pass this test, 
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they will still receive their reward, but if they continue to disobey 
they will have failed what is their final test: Say to the ones who are 
left behind among the nomads: You will be called against a folk im- 
bued with severe might. You will fight them or they will submit to 
God. Then, if you obey, God will give you a fairer compensation. But 
if you turn away as you turned away before, Не will punish you with 
a painful punishment. (48:16) 

Reports differ as to the identity of this military might, and to 
whether this would occur during the Messenger’s lifetime or after he 
passed away. It is most likely, however that it happened during his 
lifetime so as to further test the Arabs in the surrounding areas of 
Madinah. What is important here is to note the Quranic method of 
education, and how hearts and souls are treated by Quranic directives 
and practical tests. We see this clearly in the way the inner thoughts 
of those who stayed behind were exposed before their very own eyes 
to the believers. We also see it in the way true values and the princi- 
ples of proper behavior are pointed out to them. 

Since the test makes it a duty binding on everyone to join the 
Muslim army, God identifies those with real excuses who are exempt 
from so joining, without their being subject to any punishment: There 
is neither a fault on the blind, nor a fault on the lame, nor a fault on 
the sick, and whoever obeys God and His Messenger, He will cause 
him to enter Gardens beneath which rivers run. And whoever turns 
away, He will punish him with a painful punishment. (48:17) A per- 
son who is blind or lame has a permanent disability exempting him 
from military engagement. A person who is sick has a temporary ex- 
cuse, one that extends until he has recovered full health. 

Ultimately, it is all a question of obedience or disobedience. It 
is a mental attitude, not a technical situation. Those who obey God 
and His Messenger will be rewarded by admittance into heaven. 
Those who turn away will receive painful suffering. Anyone can put 
the hardship of striving for Gods cause in the balance against the 
comfort of staying behind and what it entails. He may then make his 
own choice. 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and ехрегі- 
ences) in order to answer questions, (solve problems, and resolve issues). 
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EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 

What are the strengths of the believers’ arguments and the weaknesses of 
the arguments of the ungrateful in these Quranic signs? What information are 
we given to interpret? Who are the intercessors: What had the ungrateful as- 
sumed: What are the consequences of their assumptions? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


I looked up each Quranic verse that was an example of dialectical rea- 
soning above and understood: 


If you are in doubt, ... then 

Do they зау... ? Rather 

Bring forward your witnesses 
Bring your proof 

Have they not considered? 

Let the human being consider ... 
Clear proof... 
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INTERLUDE 1 
THE CONQUEST OF MAKKAH 

The ungrateful, idol worshippers are the first to break the peace treaty of 
Hudaybiah by instigating the Bakr tribe to attack the Kuzaah tribe who had 
formed an alliance with the Muslims. Twenty-three members of the Kuzaah 
are killed. 

With this act, they change the political situation of peace and calm into one 
of tension. Members of the Kuzaah tribe go to Madinah. A fter explaining what 
had happened, they say: O Messenger of God, the idol worshippers attacked 
us in the middle of the night while some of us were asleep and others were in 
the middle of their devotions. They killed some and took others as prisoners 
and then left the area. They added: We have been massacred because we are 
Muslims. 

When the Messenger hears this, he promises to help them. The elderly head 
of the tribe, Budil, who lives in Makkah, goes to see the Messenger. He ex- 
plains what had happened to them and that the idol worshippers had supported 
the Bakr tribe. 

The idol worshippers regret their action because they are well aware of the 
increasing power of the Quranic message. They also know that there will be 
some reaction to the agreement they had broken. Abu Sufyan, the leader of 
the idol-worshippers, leaves Makkah for Madinah to renew the Treaty of Hu- 
daybiah. Half way there he meets with the leader of the Khazaah and realizes 
that he has gone to Madinah and given a report about what had happened to 
the Messenger. 

Upon his arrival in Madinah, Abu Sufyan goes to see the Messenger. He 
speaks about renewing the Treaty of Hudaybiah, but receives no response. He 
then joins with the Companions of the Messenger, but they do not accept ei- 
ther. Then he goes to Ali and Fatima’s house and asks them to intercede with 
the Messenger. Ali says: Whenever the Messenger makes a decision, we do 
not oppose him. Then he turns to the Messenger’s daughter and says: Tell your 
son Hasan to shelter the Makkans and renew the Treaty of Hudaybiah. Fatima 
says: My child is still very young. He is still not old enough to do what you 
ask. 

Abu Sufyan realizes he had no alternative but to go to the mosque. He stands 
up among the people and asks them to renew the Treaty of Hudaybiah. He 
then leaves the mosque, gets on his camel and leaves for Makkah. When he 
arrives there, he is reproached by the idolaters’ leaders for being too simple- 
minded in thinking that he could make amends for the abrogation of the Treaty 
in this way. 

The Messenger realizes that the time is ripe for a move against the idolater’s 
in Makkah. He commands the people to get ready to move. He does not tell 
them the destination so the ido! worshippers will be taken unaware and agree 
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to surrender. In this way, Makkah will be taken without any bloodshed. But 
one of the Companions of the Messenger knows of the destination and he 
sends a secret letter to three men among the leaders of the idol worshippers. 
There he speaks of the Messenger’s plans to conquer Makkah. He gives the 
letter to a woman named Sarah to deliver and he gives her ten dinars to do so. 

Sarah hides Hatab’s letter in her braided hair and travels towards Makkah. 
The angel of revelation tells the Messenger about the treason. The Messenger 
assigns Ali and Zubayr to go as quickly as possible to Makkah to prevent 
Sarah from reaching there and delivering the letter to the Makkan leaders. 

The Messenger’s followers immediately leave for Makkah. Ali catches up 
with her and says: The Messenger does not lie. You must give back the letter. 
At Ali’s insistence, she takes the letter from her hair and gives it to Ali. He 
takes it to the Messenger and the spy fails to get word to the idol worship- 
pers. 

The Messenger sends people to the tribes in the area to invite them to join 
with him. He tells them to be ready the first of Ramadan in Madinah. With 
this mobilization, 10,000 Muslims are prepared to support the Messenger in 
the conquest of Makkah. 

The Messenger leaves Madinah on the 10th of Ramadan, 8 AH. This time 
he tells the army he is going to Makkah. He asks everyone to not allow this 
news to reach the idol worshippers. They stop at a point near Makkah without 
the idol worshipers being aware of their presence. 

The army of the Quranic message, after setting up camp, is told to light fires 
at night in all areas so that the flames can be seen by the people in Makkah 
and frighten them. 

Abbas ibn Abd al-Muttalib is a resident of Makkah. At the same time as the 
Messenger is moving towards Makkah, he has decided to leave Makkah for 
Madinah and join the Muslims. He accidentally meets up with the Messenger 
at Juhfah, which is half way between Makkah and Madinah. By the Messen- 
ger’s command, he joins the Muslims moving towards Makkah. 

He thinks to himself that if the idol worshippers are informed about the 
strength of the Muslims, it might be a positive step towards preventing blood- 
shed. It will be a conquest without opposition. Thus the very night that the 
flames can be seen all around Makkah, he gets on the white horse of the Mes- 
senger to tell the idol worshippers about the danger they face from the Mus- 
lims. 

That same night several Makkan leaders leave Makkah with Abu Sufyan, 
the leader of the idolaters and the strongest opponent of the Quranic message. 
Suddenly Abbas, the Messenger’s uncle, hears the voice of Abu Sufyan as he 
is saying: I have never seen such flames and such an army. Abbas says: I rec- 
ognized Abu Sufyan’s voice. I called to him and he heard me. He asked: 
Abbas, what is going on. І said the Messenger had come with this army. He 
asked: What should [ do? I said to him: If the Muslims get their hands on you, 
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they will kill you. It is best if you come with me to the Messenger so that I 
can protect you. Abu Sufyan goes with Abbas to the Messenger. 

When he approaches the Messenger, some of his Companions ask that Abu 
Sufyan be killed. But Abbas says: І have given him protection. Abbas protects 
Abu Sufyan through the night and then takes him to the Messenger at day- 
break. 

The Messenger says to him: Do you still not believe that there is a God 
other than gods? In response, Abu Sufyan says: May my mother and father 
be sacrificed for you. How patient and kind you are. If there had been gods 
other than the One God, they would have helped me. 

Then the Messenger says to him: Do you believe in my mission? Abu Su- 
fyan recalls the kindness of the Messenger but refuses to accept his mission. 
At the insistence of Abbas, however, he recites the shahadat: There is no god 
but God and Muhammad is the Messenger of God. Then the Messenger’s 
uncle asks that at this sensitive point he be given an advantage. The Messenger 
grants three advantages to this long time enemy of his: Those people would 
be spared who first of all, seek refuge in Abu Sufyan’s house; second, those 
who stay in their homes behind closed doors; and third, those who seek refuge 
in the Masjid al-Haram and who sit down there. 

After receiving these concessions from the Messenger Abu Sufyan returns 
to Makkah to tell the idol worshippers about the kindness and affection of the 
Messenger, but first the Messenger wants him to see the Muslim army on re- 
view. He tells Abbas to find the most suitable place for Abu Sufyan to see the 
full splendor of the army. This will put fear in his heart so that when he returns 
to the idolaters, he will be able to convince them that resistance is useless 
The Messenger’s command is carried out and the army marches in review b 
fore Abu Sufyan. 

That which frightens Abu Sufyan more than anything else is that each grout 
that passes him shouts out: God is Greater, Allahu Akbar in such a way that 
their voices resound in the valley. Abu Sufyan is in great anticipation to see 
in which group the Messenger participates. With each unit which passes, Abu 
Sufyan asks Abbas: Is Muhammad among this unit? 

Finally a unit which contains more than 4000 soldiers amongst which are 
2000 in chain mail and many flags in the hands of the commanders in regular 
lines catches the attention of Abu Sufyan and Abbas, Only the eyes of the sol- 
diers can be seen. They ride fast Arab horses and reddish haired camels. The 
power of this unit so overwhelms Abu Sufyan that he says to Abbas: There is 
no power which can succeed against them. Abbas! The sultanate of your 
nephew is great indeed. Abbas corrects him by saying: This is not a sultanate; 
it is prophethood. 

When the Green Army passes in front of Abu Sufyan and its great flag 
bearer, Saad ibn Abadah, sees Abu Sufyan, he cries out: Today is the day of 
battle. Today weak powers will be destroyed and useless strength will be elim- 
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inated. Today the gods of the ungrateful are disgraced. Abu Sufyan’s body 
shakes. When the Messenger faces him, he turns to the Messenger and says: 
Saad ibn Abadah shouts out that today is the day of battle and that today use- 
less forces will be eliminated and today is the disgrace of the gods of the idol- 
aters. In response, the Messenger says: Today is the day of Mercy. The One 
God has blessed today. He takes the flag from Saad and gives it to his son, 
Qays. 

After seeing this, Abu Sufyan returns to Makkah. He tells the idolaters about 
what he had seen. He tells them which three groups are given security. Then 
he cries out in Makkah: Woe be upon you. Muhammad has come with a great 
army. You do not have the power to resist. He has come here with an army of 
10,000 well-equipped men. Some of the leaders try to instigate the people to 
resist, but this proves to be of no avail. After twelve or thirteen people die, 
they all disperse. 

After the Messenger enters Makkah, in addition to granting security to the 
three groups he had mentioned, he gives the flag to Abd Allah Khatham and 
says anyone who gathers under his flag would be safe. 

All of the areas of Makkah, in this way, are taken by the Messenger. After 
a time of rest, a tent is set up for him at the gates to Makkah, he directs himself 
to Makkah and the Masjid al-Haram in order to circumambulate the House of 
God. Wearing his military clothes, he passes through the regular ranks of the 
Muslims and ido! worshippers. He enters the Masjid al-Haram and stands be- 
fore the Black Stone. The Companions of the Messenger shout out the takbir. 
Then, while he is circumambulating the Kabah, he uses the stick in his hand 
to knock down the idols. He says: Truth has come and falsehood has vanished. 
360 idols are destroyed outside of Makkah including the largest, Hubal, which 
had been placed on top of the Kabah. 

The Messenger finishes his circumambulating and while the people gath- 
ered around him, he sits in a corner of the mosque. He sends Bilal to find the 
Keeper of the Keys of the Kabah to come to open the door to the Kabah. The 
Keeper of the Keys first refuses but finally hands them over. The door of the 
Kabah is opened. The Messenger enters the House. As he enters he recites: 
And say: The Truth drew near and falsehood vanishes! Truly falsehood has 
been made to vanish away. (17:81). Then he cleans the walls of any images. 
He places his hands on the door frame in such a way that all of the people can 
see his illuminated form. He tums to them and says: Thanks be to God Who 
has kept His Promise and aided His servant and defeated His enemies. 

Suddenly the Messenger breaks the silence of the people and says: What 
do you say and what do you think? Everyone responds: We only think about 
goodness. You have been victorious. When the idol worshippers surround the 
Messenger and ask for forgiveness, the Messenger recites what Prophet Joseph 
said to his brothers when they had come to him in Egypt: No blame on you 
this дау. May God forgive you. And Не is One Who is Most Merciful of the 
ones who are most merciful. (12:92). Then he says: Go. You are all free. 


Lesson 111(3) 
(ВАН) • 45 • (629-630 СЕ) 

LESSON 111(3) CRITICAL THINKING STRATEGY 
REASONING DIALECTICALLY: EVALUATING INTERPRETATIONS 

Dialectical thinking refers to dialogical thinking conducted in order to 
test the strengths and weaknesses of opposing points of view. Court trials and 
debates are dialectical in intention. They pit idea against idea, reasoning 
against counter-reasoning in order to get at the truth of a matter. As soon as 
we begin to explore ideas, we find that some clash or are inconsistent with 
others. If we are to integrate our thinking, we need to assess which of the con- 
flicting ideas we will provisionally accept and which we shall provisionally 
reject, or which parts of the views are strong and which weak, or how the 
views can be reconciled. You need to develop dialectical reasoning skills, so 
that your thinking not only moves comfortably between divergent points of 
view or lines of thought, but also makes some assessments in light of the rel- 
ative strengths and weaknesses of the evidence or reasoning presented. There- 
fore, when thinking dialectically, critical thinkers can use critical affective 
strategies appropriately. 


QURANIC CHAPTER 48: THE VICTORY (AL-FATH) 
SIGNS 48:18-48:26 
Madinah: God was well-pleased 
with the ones who believe 
when they take the pledge of allegiance 
to you beneath the tree 
for He knew what was in their hearts 
and He caused the tranquility to descend on them 
and He repaid them with a victory near at hand. (48:18) 
And they will take much gain. 
And God had been Almighty, Wise. (48:19) 
God promised you much gain 
that you will take and He quickened this for you. 
He limited the hands of humanity from you 
so that perhaps it will be a sign 
to the ones who believe 
and that He guide you to a straight path (48:20) 
and other gains which are not yet within your power. 
Surely, God enclosed them. 
And God had been over everything Powerful. (48:21) 
And if those who were ungrateful fought you, 
they would have turned their backs. 
Again, they would not have found a protector or a helper. (48:22) 
This is a custom of God which was, surely, in force before. 
You will never find in a custom of God any substitution. (48:23) 
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And He it is who limited their hands from you 
and your hands from them in the hollow of Makkah 
after He made you victors over them. 
And God had been Seeing of what you do. (48:24) 
They were ungrateful, 
and they barred you from the Masjid al-Haram, 
and were ones who detained the sacrificial gift 
from reaching its place of sacrifice. 
If it had not been for men, ones who believe, 
and for women, ones who believe, 
whom you know not that you tread on them 
and guilt should light on you without your knowledge. 
This was so that God may cause to enter 
into His mercy whomever He wills. 
If they were clearly apart, separated, 
We would have punished those who were ungrateful among them 
with a painful punishment, (48:25) 
Mention when those who were ungrateful laid zealotry 
in their hearts, like the zealotry of the Age of Ignorance. 
Then, God caused to descend His tranquility on His Messenger 
and on the ones who believe 
and fastened on them the Word of God-consciousness. 
They had been with right to it and were more worthy of it. 
And God had been Knowing. (48:26) 


COMMENTARY? 
PEOPLE S PLEDGES AND GOD’S PROMISES 

This part of the Chapter speaks only about and with the believ- 
ers, with that unique and happy group of them who gave their pledges 
and commitments to the Messenger under the tree, in the presence 
of God, the witness who solemnized that pledge placing His hand 
over theirs. That elite group heard God's words revealed to His Mes- 
senger: God was well-pleased with the ones who believe when they 
take the pledge of allegiance to you beneath the tree for He knew 
what was in their hearts and He caused the tranquility to descend 
on them and He repaid them with a victory near at hand. (48:18) 
They also listened to the Messenger as he said to them: You are today 
the best people on earth. 

What we have here is a discourse about this select group as God 
speaks to His Messenger. We also have God’s words to this select 
group, giving them the happy news of forthcoming war gains and 
conquests. God also speaks about the care He took of them, protect- 
ing them from their enemies, during this trip and what He will do for 
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them in future, assuring them of victory by means of the laws He has 
set in operation, which never fail. He strongly condemns the enemies 
of the Muslim community, explains the wisdom behind choosing 
peace this time, confirming the truth of the Messenger’s dream about 
visiting the Sacred Mosque. He assures the Muslims that they will 
enter it in safety, fearing nothing, and that His faith will prevail over 
all religions on earth. 

The Chapter concludes with a sign describing this community 
of believers, the Messenger’s Companions, adding their descriptions 
to be found in the Torah and the Gospels, as well as His promise of 
forgiveness of their sins and granting them a great reward. 


A UNIQUE EVENT 

God was well-pleased with the ones who believe when they take 
the pledge of allegiance to you beneath the tree for He knew what 
was in their hearts and He caused the tranquility to descend on them 
and He repaid them with a victory near at hand. And they will take 
much gain. And God had been Almighty, Wise. (48:18-48:19) 

Today, fourteen hundred years after the event, I am trying to vi- 
sualize the great moment when the universe witnessed the divine an- 
nouncement from on high addressed by God Aimighty to His trusted 
Messenger concerning the Muslim community. I want to see the 
whole universe at that great moment and its conscience as it responds 
to this most generous announcement, speaking of a group of people 
at a particular spot in this universe. I want to feel how those ex- 
tremely happy people felt when they heard, with their own ears, that 
God was speaking about them, telling them that He was well pleased 
with them, defining the place where they were and what they had 
done in order to earn His pleasure: When they take the pledge of al- 
legiance to you beneath the tree (48:18) They heard it all from the 
Messenger who never said anything but the truth, delivering it as a 
special message from God Almighty. 

O ту God! How did they—those happy people—receive that 
divine communication at that ecstatic moment? It is a communication 
that points to every single one of them and says: For He knew what 
was in their hearts and He sent forth the tranquility on them and He 
repaid them with a victory near at hand. (48:18) 

When we read or hear God’s statement: God is the Protector of 
those who have believed (2:257) or, God is with the ones who remain 
steadfast. (2:153) we may feel happy and reassured, hoping that we 
may be included among such. Those people, however, heard that God 
was speaking about them personally and individually, telling each of 
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them that He was well pleased with them, knowing what was in their 
hearts. That is great indeed! 

For He knew what was in their hearts and He caused the tran- 
quility to descend on them and He repaid them with a victory near 
at hand. (48:18) He knew that the passion they felt in their hearts 
was for their faith, not for their ego or for personal glory. He knew 
that their pledges were sincere, and that they were seriously restrain- 
ing themselves so that they would stand behind the Messenger in all 
Sincerity, obeying his orders, accepting any adversity with patience. 
Therefore, "He sent down tranquillity upon them? We almost see this 
tranquillity being lowered calmly and with dignity, pouring an air of 
peace and reassurance on those hearts that were full of enthusiasm 
for direct action. 

God also said: He repaid them with a victory near at hand. 
(48:18) This peace treaty, coupled with the circumstances leading to 
it, was indeed a victory, heralding many more. The conquest of Khay- 
bar, which most commentators cite as the one promised here, may 
indeed have been one of these. And they will take much gain. (48:19) 
If the victory meant here is that of Khaybar, then the war gains would 
be with the victory itself. However, if the victory mentioned refers 
to the peace treaty itself, then the promised war gains would come 
later. Indeed, the peace treaty left the Muslims free to achieve victory 
on several fronts. 

And God had been Almighty, Wise. (48:19) This comment fits 
well with the preceding verses. God’s pleasure, the victory and the 
promise of war gains are all indicative of God’s might, control, elab- 
orate planning and wisdom. 


AS Gop SPEAKS 

Now the Chapter addresses the believers themselves, speaking 
to them of the peace treaty, or victory, to which they resigned them- 
selves: God has promised you [people] many war gains that you shall 
achieve: God promised you much gain that you will take and He 
quickened this for you. He limited the hands of humanity from you 
so that perhaps it will be a sign to the ones who believe and that He 
guide you to a straight path and other gains which are not yet within 
your power. Surely, God enclosed them. And God had been over 
everything Powerful. (48:20-48:21) 

This is an announcement of happy things to happen, given by 
God to the believers who accept it as certain. They realize that God 
has prepared for them numerous gains and they lived afterwards to 
see this true promise fulfilled in the best way. God says to them here 
that He has hastened this one, which may be a reference to al-Hu- 
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daybiyah to emphasize its being a victory, as indeed it was, or it may 
be a reference to Khaybar since Khaybar produced the first war gains 
after al-Hudaybiyah. 

God also granted them a favor when He restrained the hands of 
hostile forces. He indeed held back the hands of the ungrateful, as 
well as other hostile groups who were waiting for a chance to attack 
the Muslims. Their opponents outnumbered them by far, but the be- 
lievers were true to their pledges, fulfilling their duties. Therefore, 
God rewarded them by restraining and holding back their enemies’ 
hands. 

So that perhaps it will be a sign to the ones who believe. (48:20) 
This encounter, which they disliked at first, feeling it to be too much 
of a demand, is described by God as a great sign, which will enable 
them to see the results of what He has planned for them and how 
they will be rewarded for obeying the Messenger and submitting to 
His will. Thus, they will come to realize that it is great, bringing them 
much benefit, and they will be doubly reassured. 

And that He guide you to a straight path. (48:20) This is again 
a reward for your obedience and true allegiance. Thus, they will have 
a combination of war gains and guidance on a straight way, giving 
them all that is good. All this comes about as a result of something 
they initially disliked. God, thus, teaches them that what He chooses 
for them is the best thing. This also trains them to show absolute obe- 
dience. 

God also tells them of other favors He will grant them. There 
will be more war gains: these they are unable to secure by virtue of 
their own forces, but which God will let them have by cause of His 
power and planning: And other gains which are not yet within your 
power. Surely, God enclosed them. And God had been over every- 
thing Powerful. (48:21) 

Again, reports differ as to what these gains refer to: is it to the 
conquest of Makkah? Or to Khaybar? Or is it the victories secured 
against the Byzantine and Persian Empires? Or does it refer to all 
other conquests achieved by the Muslim community after al-Huday- 
biyah? Most probably, the Chapter refers here to the conquest of 
Makkah, which followed the Treaty of al-Hudaybiyah and resulted 
from it. The peace treaty lasted only two years. Thereafter, the un- 
grateful violated it, and God facilitated Makkah’s conquest for the 
Muslims, with hardly any fighting. It was Makkah that had continued 
to present great difficulties for the Muslim community in Madinah. 
It had attacked them twice, and was able to tum them away from the 
Sacred Mosque when they tried to visit it prior to signing the Treaty 
of al-Hudaybiyah. God, however, overwhelmed Makkah with His 


Lesson 111(3) 
(8 АН) • 50 + (629-630 СЕ) 

power. handing it over to the Muslims without fighting: And God 
had been over everything Powerful. (48:21) This was, then, an im- 
plicit piece of happy news. It was left undefined because at the time 
when the Chapter was revealed, it still belonged to the future, which 
is part of the realm that lies beyond human perception. Therefore, 
God gives them this hint to reassure them and help them to look for- 
ward to what may be coming their way. 

In line with the reference to the present war gains and the future 
ones they await, the Chapter clearly tells the Muslims that they will 
be victorious. The signing of the peace treaty was in no way due to 
their weakness, or because the ungrateful were too strong for them. 
Instead, it was meant to happen for a definite purpose God wanted 
to achieve. Had the ungrateful fought them, they would have been 
crushed. Such is the rule whenever the believers and ungrateful meet 
in a decisive battle: 

Were the ungrateful to fight you, they would have turned their 
back inflight. And if those who were ungrateful fought you, they 
would have turned their backs. Again, they would not have found а 
protector or a helper. This is a custom af God which was, surely, in 
force before. You will never find in a custom of God any substitution. 
(48:22-48:23) 

Thus, victory for the believers and defeat of their enemies are 
part of the universal law God has set in operation. It is unchangeable. 
This is bound to give the believers immense confidence and reassur- 
ance. They know that God’s Jaw will never fail to operate. It may be 
delayed for some time, for reasons that are closely related to the ad- 
herence of the believers to the way God wants them to adhere, or for 
reasons that bring about the conditions that lead to victory for the 
believers against the ungrateful. There may be other reasons known 
to God for such delay, but God’s law will continue to operate, without 
fail: You will never find in a custom of God any substitution. (48:23) 

God also reminds them of His favor when he stayed the ungrate- 
ful’ hands from the Muslims, and stayed the Muslims’ hands after 
they had gained victory over their attackers. This refers to an incident 
when about forty of the ungrateful tried to launch an offensive. They 
were taken prisoner, but the Messenger pardoned them: And He it is 
who limited their hands from you and your hands from them in the 
hollow of Makkah after He made you victors over them. And God 
had been Seeing of what you do. (48:24) 

This was an event the addressees witnessed, but God mentions 
it in this way to refer every move and every happening to His direct 
planning. They, thus, feel how God’s hand directs everything for 
them, guides their footsteps and their feelings. They will then un- 
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hesitatingly surrender themselves (о Him. They will Бе absolutely 
certain that everything is in God's hand, and that His choice is the 
best. They move according to His will in everything they choose or 
refuse. He wants only what is best for them. When they surrender to 
Him, every good thing comes their way easily and without delay. He 
sees them and knows the ins and outs of their situation. What He 
chooses for them is based on His perfect knowledge. He will not let 
anything they deserve escape them: And God had been Seeing of 
what you do. (48:24) 


EXPOSING THE UNGRATEFUL 

The Chapter then tells the believers about their opponents’ po- 
sition in Gods sight. It explains how God considers the ungrateful 
actions as they turn the believers away from His Sacred House, and 
how He looks at the believers in a totally different way from these 
others: They were ungrateful, and they barred you from the Masjid 
al-Haram, and were ones who detained the sacrificial gift from 
reaching its place of sacrifice. If it had not been for men, ones who 
believe, and for women, ones who believe, whom you know not that 
you tread on them and guilt should light on you without your knowl- 
edge. This was so that God may cause to enter into His mercy 
whomever He wills. If they were clearly apart, separated, We woul: 
have punished those who were ungrateful among them with a painfi 
punishment. Mention when those who were ungrateful laid zealotr, 
in their hearts, like the zealotry of the Age of Ignorance. Then, God 
caused to descend His tranquility on His Messenger and on the ones 
who believe and fastened on them the Word of God-consciousness. 
They had been with right to it and were more worthy of it. And God 
had been Knowing. (48:25-48:26) 

According to Gods measure, they are truly ungrateful, deserving 
this repugnant description: They were ungrateful. (48:25) This is 
recorded against them as if they are the only ones in this class, con- 
firmed in ingratitude. Therefore, they deserve to be disliked by God 
who hates ingratitude and the ungrateful. Their other obnoxious deed 
of turning the believers away from the Sacred Mosque and forbid- 
ding the sacrificial animals from reaching their destination is also 
recorded: They were ungrateful, and they barred you from the Masjid 
al-Haram, and were ones who detained the sacrificial gift from 
reaching its place of sacrifice. (48:25) This amounted to gross mis- 
conduct according to the Quranic message and pre-Quranic tradi- 
tions; it was gross according to all religions known in the Arabian 
Peninsula since the time of Abraham, their great ancestor. 

Restraining the believers from fighting them was not, then, out 
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of compassion or because their fault was small. It was for a different 
purpose which God explains to the believers: Zf it had not been for 
men, ones who believe, and for women, ones who believe, whom you 
know not that you tread on them and guilt should light on you without 
your knowledge. (48:25) There were a number of Muslims in 
Makkah who could not migrate to Madinah because of their weak 
position, and did not declare their acceptance of the Quranic message 
for fear of persecution by the ungrateful. Had the Muslims attacked 
Makkah and a fight taken place, the Muslims might have killed some 
of these since they did not know who they were. This would have 
meant Muslims killing Muslims; a situation that must be avoided. 
Moreover, the Muslims would have had to pay blood money to their 
families when it became known that they were Muslim. 

Besides, God knew that among the ungrateful who prevented 
the Muslims’ entry into the Sacred Mosque were some who would 
be good believers, and who would earn God’s mercy. Had these two 
groups been separated from the rest of the ungrateful, God would 
have allowed the Muslims to attack and He would have punished the 
ungrateful severely: This was so that God may cause to enter into 
His mercy whomever He wills. If they were clearly apart, separated, 
We would have punished those who were ungrateful among them with 
a painful punishment. (48:25) 

The Chapter then provides a further description of the ungrate- 
fuls, showing their inner feelings after it has given an account of their 
apparent deeds: Mention when those who were ungrateful laid 
zealotry in their hearts, like the zealotry of the Age of Ignorance. 
(48:26) This was not a passion for a particular faith or code of living, 
but rather a fury of arrogance and rigidity. This same fury led them 
to oppose the entry of the Messenger and his Companions to the Sa- 
cred Mosque, as also prevented the sacrificial animals from reaching 
their place of sacrifice. They were thus in breach of every tradition 
and religion. That they were prepared to commit such a breach had 
everything to do with their standing among all the Arab tribes so that 
it could not be said that Muhammad entered Makkah in spite of them. 
Because of such ignorant passion, they perpetrated this gross offense 
against all tradition and all religion. They were prepared to violate 
the sanctity of the Sacred Mosque, which gave them their own spe- 
cial position in Arabia, as well as the sanctity of the sacred months, 
which was observed under Quranic and pre-Quranic traditions. Their 
fury and ignorance was clearly apparent in their harsh response to 
everyone who suggested that they pursue a line of compromise, crit- 
icizing their plan to prevent Muhammad and his Companions from 
entering the Mosque. This fury again manifested itself іп the ungrate- 
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ful negotiator, Suhayl ibn Amr’s objection to include іп the treaty 
God’s attributes, the Lord of Grace, the Ever Merciful, or the Mes- 
senger s status as God's Messenger. Such a hardened attitude could 
only have been the result of fury, ignorance and arrogance. 

God left them to their fury and ignorance because He knew their 
adamant refusal to submit to the truth. At the same time, He protected 
the believers from entertaining such passion, giving them instead 
feelings of tranquillity and piety: Then, God caused to descend His 
tranquility on His Messenger and on the ones who believe and fas- 
tened on them the Word of God-consciousness. (48:26) Calm tran- 
quillity and piety are fine qualities suited to a believing heart which 
feels its bond with God, reassured by it. A person with such qualities 
always places his trust in God, and watches God in everything he 
says or does. Such a person does not behave arrogantly, nor do they 
let personal anger get the better of them. Instead, they are only mo- 
tivated to anger in support of their faith and for God's sake. There- 
fore, if they are ordered to calm down, they willingly obey. 

Therefore, the believers were most worthy and deserving of the 
word of piety. This is yet another point on which they are com- 
mended by God, who favored them with the tranquillity He bestowed 
on them. This is all an honor given to them by the One who knows 
them well: And God had been Knowing. (48:26) 


STUDENT ASSESSMENT 
EXAMPLE OF How CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 

. What is the Purpose of the thoughts in this paragraph? 

2. What is the Question(s)? 

3. What Information are you given? 

4. Based on your question, how would you Interpret 
the information? 

. What is(are) the Concept(s)? 

. What is (are) the Assumption(s)? 

. What is (are) the Implication(s)? 

. What is its Point of View? 


— 
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What does the Quranic message say we should do with those who take 
their way of life (din, religion) as a pastime and as a diversion and whom this 
present life deluded? Forsake those who took to themselves their way of life 
as a pastime and as a diversion and whom this present life deluded. But remind 
with it, the Quran, so that a soul would not be given up to destruction for what 
it earned. Other than God there is not for it a protector nor an intercessor. 
And even if it be an equitable equivalent, it will not be taken from it. Those 
are those who were given up to destruction for what they earned. For them is 
a drink of scalding water and a painful punishment because they had been 
ungrateful. (6:70) 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 


Discover a multiple of ways to ask questions that explore the logic of 
what we are reading, hearing or thinking. 

Explore and question assumptions, judgments, inferences, what may ap- 
pear to be contradictory or inconsistent. 

Question the relevance of what we are studying. 

Probe the evidence for and against what others say. 

Question myself and others. 
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INTERLUDE 2 
THE BATTLE OF HUNAYN 

The conquest of Makkah, which had been the largest base of idolatry, 
frightens the tribes who lived at a distance from Makkah. They realize 
that the power of the Quranic message would soon reach their arca. 
They are afraid the Messenger himself will come to destroy their idols, 
as the Messenger had sent Khalid to destroy the idol and temple to 
'Uzza at Nakhlah, or send forces against them. Thus tribes which live 
near each other decide to prevent the entrance of the army of the Mes- 
senger by banding together and creating a strong military force them- 
selves. They had learned from past experience that if they remain in 
their homes when an enemy attacks, they will be met by very bitter 
events. They all decide to move to fight the Messenger. They stop in 
an area called Hunayn. A report reaches the Messenger that the 
Hawazan and other tribes are on the move. The Messenger sends a 
stranger among them to receive a report about the truth of the matter. 
The report back to him makes him decide to move against the tribes 
with 12,000 men, 2,000 of whom are the newly converted to the 
Quranic message from among the Makkan idol worshippers. 

The Messenger leaves Makkah on the 6th of Shawwal. He sends 
Khalid ibn Walid ahead as the commander of the front forces, but the 
Hawazan and their allies who had previously hidden in the mountains 
and valleys of Hunayn and had taken up positions, suddenly attack the 
Muslim forces. The front forces retreat. Others follow them and then 
disperse. 

It is at this time that Abu Sufyan and other idol-worshippers who ap- 
pear to have accepted the Quranic message begin to speak. Abu Sufyan 
says: Those who fled will go as far as the sea. Habalah ibn Hanbal says: 
Today the spel! has been broken. Shiybah, whose father had been killed 
at Uhud, says: I will kill Muhammad today in revenge for the death of 
my father. 

The fleeing of the front forces causes each of the forces which fol- 
lowed to also flee and the army to loose its order. The Messenger is 
able to give some sense of organization to the army. He turns to those 
who are fleeing and says: Where are you running? Return for I am the 
Messenger of God, Muhammad ibn Abd Allah. He then commands his 
uncle Abbas, who has a loud and clear voice, to cry out: O Companions 
of the Pledge of Ridwan, pledged to the Messenger under the tree, re- 
turn to him. 
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The persistence of the Messenger and cries of Abbas cause one after 
another of the Muslims to gather around Muhammad and begin the 
battle again. The Muslim army little by little is reorganized making 
sure the Messenger is out of range of the enemies arrows. 

Eight Muslims are martyred but more than 6000 from the Hawazin 
and other tribes are taken prisoner. In addition, the spoils include 
24,000 camels, more than 40,000 sheep and 582 kilos of silver. 


HISTORY 

Whether from the rumor of Khalid's sanguinary treatment of the 
Bani Jadzima, or from fear of the Messenger generally, and jealousy 
of his aggressive career, the great and warlike tribe of the Hawazin 
resolved to anticipate any attack upon their liberties, by themselves 
assuming an offensive front. They appointed a rendezvous at Autas, 
a valley between Makkah and Taif, where they began rapidly to as- 
semble. 

This movement obliged the Messenger to cut short his stay at 
Makkah. Although the city had cheerfully accepted his leadership, 
all its inhabitants had not yet embraced the new religion, or formally 
acknowledged his prophetical claim. Perhaps he intended to follow 
the course he bad pursued at Madinah, and leave the conversion of 
the people to be gradually accomplished without compulsion. How- 
ever this may have been, the threatening intelligence from Taif called 
him away from Makkah after little more than a fortnight's stay. 
Muadh ibn Jabal a young citizen of Madinah, well skilled in the 
Quran and in all questions of religious practice, was left behind to 
instruct the Makkans in the tenets and requirements of the message; 
and Attab a youthful man, of the house of Abd Shams, was placed 
over the secular administration of the city. 

Four weeks had just elapsed since he had left Madinah, when 
the Messenger marched forth from Makkah at the head of all his 
forces, swelled now, by the addition of two auxiliaries from Makkah, 
to the large number of twelve thousand men. Safwan at his request 
made over to him one hundred suits of mail and stand of arms com- 
plete, and as many camels. The array of tribes, each with a banner 
waving at its head, was so imposing, that Abu Bakr broke forth, as 
the marshaled forces passed, with the exclamation: We shall not this 
day be worsted by reason of the smallness of our numbers! The Mes- 
senger smiled with his assent. 

The vainglorious boast was remembered by Prophet afterwards 
with self-reproach. In three four marches the army arrived near the 
entrance of the valley of Hunayn. 


INTERLUDE 2 
(ВАН) • 57 • (629-630 СЕ) 

The greater part of the tribes of the Hawazin Tribe, including 
the Thaqif Clan, who inhabited Taif, having rallied round their chief, 
Malik ibn Awf, at Autas, had meanwhile also been advancing upon 
the valley of Hunayn. The women and children, the property, herds, 
and flocks, of the Hawazin, followed in their rear. Malik hoped, by 
the presence of their families, and consciousness of the disastrous 
results of a defeat, to nerve his troops to victory. Doreid, a very aged 
warrior, who accompanied the army in his litter, protested against 
the fatal measure. But the youthful leader derided his advice. During 
the night, after the Messenger”s arrival in the vicinity of Hunayn, 
Malik drew up his men in a masked position, commanding a steep 
and narrow defile, which formed the entrance to the valley, and 
awaited in silence the approach of the enemy. 

Very early in the- morning, while the dawn was yet gray, and the 
Sky overcast the army of the Messenger was in motion. Clad in a full 
panoply, as on the day of Uhud, he rode on his white mule, Duldul, 
towards the rear of the forces. (10th Shawwal 8 AH) The vanguard, 
formed of the Sulaym Clan, and led by Khalid, were defiling 
leisurely up the steep and narrow pass, when suddenly the Hawazin 
rushed forth from their ambuscade, and charged them with impetu- 
osity. Staggered by the unexpected onslaught, the Sulaym Clan 
broke and fell back. The shock was communicated from column tc 
column. 

Aggravated by the obscurity of the hour, and the straitness and 
ruggedness of the road, panic seized the whole army: all turned and 
fled. As troop by troop they hurried past him, the Messenger called 
out: Whither away? The Prophet of the Lord is here! Return! retum!- 
but his words had no effect, excepting that a band of devoted friends 
and followers gathered round him. The confusion increased, the mul- 
titude of camels jostled wildly one against another; all was noise and 
clamor, and the voice of the Messenger was lost amid the confusion. 

At last, seeing the column of Madinah troops bearing down in 
the common flight, he bade his uncle Abbas, who held his mule, to 
cry aloud: O citizens of Madinah! O men of the Tree of Fealty! Abbas 
had a stentorian voice and as he shouted these words over and over 
again at the pitch of his voice, they were heard far and near. At once 
they touched a chord in the hearts of the men of Madinah. They were 
arrested in their flight, and, like she-camels when their bowels are 
stirred towards their young, hastened to the Messenger, crying aloud: 
Labayk! Labayk! One hundred of these devoted followers, disen- 
gaged with difficulty from the camels that jammed the narrow 
pass, threw themselves upon the advancing enemy, and checked his 
progress. 
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Relieved from the pressure, the army rallied gradually, and re- 
turned to the battle. The conflict was severe: and the issue, from the 
adverse nature of the ground and the impetuosity of the wild 
Bedouins, remained for some time doubtful. The Messenger as- 
cended an eminence, and watched the struggle. Excited by the spec- 
tacle, he began loudly to exclaim: Now is the furnace heated: І am 
the Prophet that lies not. І am the son of Abd al-Muttalib! Then bid- 
ding Abbas to pick up for him a handful of gravel, he cast it towards 
the enemy, saying: Ruin seize them! 

They had indeed already wavered. They are discomfited, he 
cried out eagerly: 1 swear by the Lord of the Kabah! God has cast 
fear into their hearts. The steadiness of the Madinah band, and the 
enthusiasm of the rest when once recalled to their duty, had won the 
day. The enemy fled, and the rout was complete. Many were slain.. 

Malik, taking his stand with the followers of his army upon a 
height at the further end of the valley, covered the escape of his bro- 
ken forces; but he was unable to rescue the women and children. 
They fell into the hands of the Messenger, with the camp and all that 
it contained. Six thousand prisoners were taken and the spoil in- 
cluded twenty-four thousand camels, forty thousand sheep and goats, 
and four thousand ounces of silver. The prisoners and the booty were 
removed to the valley of Jierrina, and kept there in the shelter of huts 
and enclosures, awaiting the return of the army from Taif. the Mes- 
senger knew that the Bani Hawazin would seek to regain their fam- 
ilies, and an opportunity was skilfully left open for negotiation. 

The fugitive army was pursued with slaughter as far as Nakhla; 
from there part fled back to Autas, and part to Taif. The former en- 
trenched themselves in their previous camp. A strong detachment 
was sent to dislodge them, which they accomplished after severe 
fighting, and the loss of their leader from the wound of an arrow. The 
dispersed fragments of the enemy found refuge in the surrounding 
hills. 

The victory was thus complete, but not without some consider- 
able loss on the part of the Messenger. Only five of his immediate 
followers are named among the slain. But some of the auxiliaries 
must have suffered greatly; for two tribes are spoken of as almost 
annihilated. For these the Messenger offered up a special prayer, and 
said: O Lord! Recompense them because of their calamities. 

The reverse sustained at the opening of the day was attributed 
by the Prophet to the vainglorious confidence with which the believ- 
ers looked upon their great army. The subsequent success was equally 
ascribed to the aid of invisible hosts which fought against the enemy. 
The engagement is thus alluded to in the Quran. (9:26-9:28). 
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As soon as the detachment had returned from Autas, the Mes- 
senger pushed forward his army by way of Nakhla, and laid siege to 
Taif. But the city was surrounded by strong battlements; it was pro- 
visioned for many months, and there was a plentiful supply of water 
within the walls. The besiegers were received with showers of ar- 
rows, so thick and well sustained that they are described as darkening 
the sky like a swarm of locusts. It was soon discovered that the camp 
was pitched too near the city. Twelve men were killed, and many 
wounded, among whom was a son of Abu Bakr. The encampment 
was speedily withdrawn beyond the range of the enemy’s archery. A 
tent was erected for Umm Salmah, and another for Zaynab. Both had 
followed the Messenger through all the dangers of the way. Between 
these tents the Messenger performed the daily prayers; and on this 
spot the great Mosque of Taif was afterwards erected. 

The siege did not advance, for no one dared to expose himself 
before the galling archery from the walls. This had been anticipated, 
and a remedy already sought. The Bani Daws, who lived at some 
distance south of Makkah, were famous for their acquaintance with 
the use of the testudo and catapult. Tufayl, one of their chiefs, had 
joined the Messenger at Khaybar with a party of his tribe. He had 
lately been despatched from Makkah or Hunayn to secure the alle- 
giance of his people, and to seek their aid in the reduction of Taif. 
They accepted the summons; and Tufayl, having burned their tutelary 
image, the famous Dhu al-Kaffein, joined the Messenger four day 
after siege had been laid to Taif. The besieging engines were speedi. 
prepared, and parties pushed forward under cover of them. But th. 
citizens were prepared for the stratagem. They cast down balls of 
heated iron from the battlements, and set the machines оп: fire. The 
soldiers laboring under their shelter fled in alarm. A discharge of ar- 
rows opened upon them; some were killed, and many wounded be- 
fore they escaped be yond their range. The testudo and catapult were 
not tried again. 

Seeing no other way of bringing the city to terms, the Messenger 
gave command to cut down and bum the far-famed vineyards which 
surrounded the place. This order was being carried into effect, as the 
unfortunate citizens from the wall could descry, with merciless vigor, 
when they succeeded in conveying to the Messenger an earnest ex- 
postulation; they besought for the sake of mercy and of God, that he 
would desist. He listened to the appeal, and stayed farther destruc- 
tion. But he caused a proclamation to reach the garrison which griev- 
ously displeased them, that if any POW/slaves came forth from the 
city, they would receive their freedom. Only ten men however were 
able to avail themselves of the offer. 
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The siege had now been protracted for half a month without pro- 
ducing the slightest effect. The army was beginning to exhibit symp- 
toms of im patience, and of anxiety for the distribution of the spoils 
at Jierrana. The Messenger took counsel with the principal men: 
What do you think, said he to Naufal, the Duilite, what do you think 
of this stubborn city? A fox in its hole, replied the astute and senten- 
tious chief. Remain long enough and you will catch it: leave it alone, 
and it will not harm you. A dream was seen by the Prophet which 
ratified this view. It was not the divine will that operations should be 
continued. The siege was therefore raised, and the army marched 
back to Madinah, which it reached about the end of February. 

Here occurred an interesting incident, already described in the 
opening chapter of this work, an aged female among the captives, 
being roughly treated like the rest, warned the rude soldiery to be- 
ware. For, said she: I am the foster-sister of your chief. Hearing this, 
they carried her to the Messenger, who recognized in the complainant 
the little girl that used to tend and carry him, when he was nurtured 
by Halima, among the Saad Clan. He seated her affectionately beside 
him, and offered to take her to Madinah. But she preferred remaining 
with her tribe. And accordingly he dismissed her with a handsome 
present. 

Encouraged by the kind treatment of their kin woman, a depu- 
tation from the various tribes of Hawazm presented themselves be- 
fore the Prophet. Among them was an aged man who claimed to be 
his foster-uncle. They professed their submission to the authority of 
their conqueror, recounted the calamities which bad befallen them, 
and thus urged their special claims to favor: There, in these huts 
among the prisoners, are your foster mothers and foster sisters, they 
that have nursed you and fondled you in their bosoms. We have 
known you a suckling, a weaned child, a youth generous and noble: 
and now you have listened to this dignity. Be gracious therefore unto 
us, even as the Lord has been gracious unto you. The Messenger 
could not withstand the appeal. Turning kindly to them, he said: 
Whether of the two, your families or your property, is the dearer to 
you? 

Our women and our children, they replied; we would not give 
anything in exchange for them. Then, continued the Prophet, what- 
soever prisoners fall to my portion and that of my family, I give them 
up unto you: and І will presently speak unto the people concerning 
the rest. Come again unto me at the mid-day prayer, when they are 
assembled, and beg publicly of me to make intercession with them 
for you. 

At the appointed time they appeared and made their petition. 
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Тһе теп of Madinah and of Makkah cheerfully followed the exam- 
ple of the Messenger. But some of the allies, as the Tamim Clan, and 
the Fazara Clan, with Uyayna at their head, declined to do so. the 
Messenger urged the claims of his new converts, and promised that 
such of the allies as were unwilling to part with their share of the 
prisoners should be recompensed hereafter from the first booty the 
Lord might give into their hands, at the rate of six camels for every 
captive. To this they agreed, and the prisoners were all released. 

Among the captives were three beautifal women, who were 
brought to the Messenger. One, named Reeta, was presented by him 
Umar, to Ali; the second, Zaynab, to Uthman; and the third to Umar. 
Umar transferred the latter to his son Abd Allah, who returned her 
uninjured to the tribe, when the prisoners were given up. Whether 
the other two were restored likewise is not stated: but be this as it 
may, it throws a strange light on the domestic history of the Messen- 
ger, that he should have presented such gifts as captive women to the 
father of one of his wives, and the husbands of two of his own daugh- 
ters. 

Having arranged for the restoration of the prisoners, the Mes- 
senger had already mounted his camel and was proceeding to his 
tent, when the people, fearing lest the spoil, as well as the prisoners, 
should slip from their grasp, crowded round him with loud cries: Dis- 
tribute to us the booty, the camels and the flocks. The crowd thronged 
him so closely and so rudely, that he was driven to seek for refuge 
under a tree. While thus pressed on every side, his mantle was tom 
from his shoulders. Return to me my mantle, O man! cried the Mes- 
senger, who had now secured a more free position. Return my man- 
tle: for [ swear by the Lord that if the sheep and the camels were as 
many as the trees of the Tihima in number, I would divide them all 
amongst you. You have not heretofore found me miserly or false. 
Then he plucked a hair from his camel's hump, and holding it aloft 
said: Even to a hair like this, J shall not keep back aught but the fifth, 
and that, too, І give up unto you. The people were pacified, and the 
Messenger-went on his way. 

He took an early opportunity of making good his promise, and 
at the same time of gaining, by a princely liberality, the hearts of the 
leading Chiefs of Makkah and of the Bedouin tribes. To those of the 
greatest influence, he presented each one hundred camels. Among 
them we find Abu Sufyan, with his two sons, Yazid and Muawiyah; 
Hakim ibn Hizam, Safwan, Suhayl, Huwaytib, Uyayna, and several 
others, who but a few weeks before were the Prophet's deadly ene- 
mies. To the lesser chiefs he gave fifty camels each. And so liberal 
was he that, in some instance where discontent was expressed with 
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the amount, the gift was without hesitation doubled. 

Although the largesses were taken from the Prophet’s fifth, yet 
the favor and honor lavished the older followers on these recent and 
doubtful adherents, gave great umbrage to the old and faithful fol- 
lowers of the Messenger. Thus one complained that such Bedouin 
chieftains as Aera and Uyayna received each one hundred camels, 
while a faithful believer like Juayl got nothing at all. 

And what of that? replied the Prophet. I swear that Juayl is the 
best man that ever stepped on earth, but I wished to gain over the 
hearts of these men to the Quranic message, while Juayl has no need 
of any such inducement. 

A man of the Bani Tamim, who watched the proceeding, openly 
impugned its equity. The Messenger became angry, and said: Out 
upon you. If justice and equity be not with me, where will you find 
them? But what concerned the Messenger the most, were the mur- 
murs of the citizens of Madinah. Truly, thus they spake among them- 
selves, he has now joined his own people and forsaken us. The 
discontent proceeded so far that Saad ibn Ubaydah thought right to 
represent it to the Prophet, who bade him call the murmurers to- 
gether. He then addressed them in these words: You men of Madinah, 
it has been reported to me that you are disconcerted because [ have 
given unto these chiefs Іагреѕѕеѕ, and have given nothing unto you. 
Now speak unto me. Did I not come unto you while you were wan- 
dering, and the Lord gave you the right direction? needy, and he en- 
riched you; at enmity amongst yourselves, and He has filled your 
hearts with love and unity? 

He paused for a reply. Indeed, it is even as you say, they an- 
swered; to the Lord and to his Prophet belong benevolence and grace. 

Nay, by the Lord! continued the Messenger. But ye might have 
answered (and answered truly, for I would have verified it myself,)- 
You came to Madinah rejected as an impostor, and we bore witness 
to your veracity:you came a helpless fugitive and we assisted you; 
an outcast, and we gave you an asylum; destitute, and we solaced 
you Why are you disturbed in mind because of the things of this life, 
wherewith 1 have sought to incline the hearts of these men to the 
Quranic message, whereas ye are already stedfast in your faith? Are 
you not satisfied that others should obtain the flocks and the camels, 
while you carry back the Prophet of the Lord unto your homes? No, 
I will not leave you forever. If all humanity went one way, and the 
men of Madinah another way, verily 1 would go the way of the men 
of Madinah. The Lord be favorable unto them, and bless them, and 
their sons and their sons’ sons forever! At these words all wept, till 
the tears ran down upon their beards; and they called out with one 
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voice: Үеа, ме аге well satisfied, О Prophet, with our lot! 

It will be seen that the Messenger made no attempt to hide the 
motive which dictated these generous gifts. The chiefs who received 
them are referred to in the Quran as those whose hearts have been 
gained over; .and they retained the appellation ever after. (9:60-9:62) 

Malik, the chief who had led the Hawazin Clan, was still in Taif. 
The Messenger desired to gain him over also. So he directed his tribe 
to make known to him that if he embraced the Quranic message, his 
family and all his property would be restored, and a present of one 
hundred camels bestowed upon him. He soon joined the Messenger 
and became an exemplary believer. Being confirmed in his chiefship, 
he engaged to maintain а constant warfare with the citizens of Tai£ 
He cut off their cattle whenever they were sent beyond the precincts 
of the city to graze, and reduced them to great straits.t 

The Messenger spent about a fortnight at Jierrina during which 
period the booty captured at Hunayn was all distributed. Four camels 
and forty sheep or goats, fell to the lot of each foot soldier, and three 
times that amount to each horseman. 

The distribution being ended, the Messenger took upon him the 
pilgrim vows, and fulfilled the Lesser Pilgrimage (итға) at Makkah. 
But he made no stay there. He retumed to Jierrana that same night; 
and the following day, striking through the valleys by a direct route, 
joined at Sarif the main road, and marched homewards to Madinah. 

The youthful Attab was confirmed in the Government of 
Makkah, and an allowance assigned him of one dirhem a day. Attab 
presided over the annual pilgrimage, which took place in less than a 
month after the Messenger's departure. Believers and idolaters were 
still permitted to join promiscuously in its ceremonies. Mudha was 
left behind by the Prophet to complete the spiritual instruction of the 
city. 

After leaving Jierrana, the Messenger despatched letters to the 
Chiefs of Bahrain, Oman, and Yemen. 
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LESSON 111(4) CRITICAL THINKING STRATEGY 
DEEP QUESTIONING 

When reading a sign (verse, ayah), critical thinkers look for the issues 
that underlie the claims that are expressed. They come to their own under- 
standing of the details. They then place this in a larger context. They move 
between the basic underlying issues and the larger picture of the issue at hand. 
They remain focused on the issue as they follow a line of thought. They or- 
ganize the issues in their own way as they continue to raise questions about 
the issue as they increase their knowledge. 


QURANIC CHAPTER 48: THE VICTORY (AL-FATH) 
SIGNS 48:27-48:29 
Madinah: Certainly, God was sincere 
to the dream of His Messenger with The Truth: 
You will enter the Masjid al-Haram, if God willed, 
as ones who are safe, as ones who shaved your heads 
or as ones whose hair is cut short. 
You will fear not. 
He knew what you know not 
and He assigned other than that a victory near at hand. (48:27) 
He it is Who sent His Messenger with guidance 
and the way of life of The Truth 
that He uplift it over all of the ways of life. 
And God sufficed as a witness. (48:28) 
Muhammad is the Messenger of God. 
And those who are with him are severe 
against the one who is ungrateful, 
but compassionate among themselves. 
You have seen them as ones who bow down 
as ones who prostrate themselves. 
They are looking for grace from God and contentment. 
Their mark is on their faces from the effects of prostration. 
This is their parable in the Torah. 
And their parable in the Gospel is like sown seed 
that brought out its shoot, energized. 
It, then, became stout and rose straight on its plant stalk 
impressing the ones who sow 
so that He enrage by them the ones who are ungrateful, 
God promised those who believed 
and did as the ones in accord with morality, 
Jor them forgiveness and a sublime compensation. (48:29) 
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COMMENTARY? 
THE MESSENGERS TRUE VISION 

We have already learnt that some of the Messenger’s Compan- 
ions on this trip, who were delighted with his dream knowing that 
Messengers’ dreams always come true, found it hard that his dream 
should not be fulfilled that year, and that they would be prevented 
entry to the Sacred Mosque. God assured them, however, that the 
Messenger’s dream was true Muhammad ibn Maslamah went ahead 
with horses and arms until he arrived at Marr al-Zahran, about one 
days travel, by camel, from Makkah. There he found a few men from 
the ungrateful who were greatly worried at what they saw. They 
thought that he was about to attack Makkah in violation of the peace 
treaty, which stipulated that there would be no war between the two 
sides for ten years. When the Messenger encamped at Marr al-Zahran 
where he could see the idols placed in the Sacred Mosque, he sent 
all the Muslims’ arms, including bows, arrows and spears to a place 
called Batn Yajuj. He then marched towards Makkah with his Com- 
panions having only their swords in their sheaths, as he had promised 
the people of Makkah. 

The ungrateful then sent Mikraz ibn Hafs at the head of a dele- 
gation to the Messenger. They said to him: Muhammad, we have 
never known you to break a promise ever since you were a young 
child. He asked why they were saying this. They replied: You are try- 
ing to enter the city carrying all your arms; spears, bows and arrows, 
The Messenger said: I am not going to carry arms into the city. We 
have sent them to Batn Yajuj. Mikraz ibn Hafs then replied: This is 
more like what we know of your faithfulness. 

Many of the ungrateful nobility left Makkah and went into the 
surrounding mountains; this because they did not wish to look at the 
Muslims as they arrived at the city for worship. Indeed, the very sight 
infuriated them. The rest of the Makkans were either out in the streets 
or on rooftops looking at the Messenger and his Companions as they 
entered repeating their phrases that declared their submission to God. 
The Messenger was riding his she-camel, al-Qaswa which he rode 
the previous year. His Companion, Abd Allah ibn Rawahah, held the 
she-camel’s rein and guided its march. 

Thus the Messenger’s dream came true and God’s promise was 
fulfilled. Certainly, God was sincere to the dream of His Messenger 
with The Truth: You will enter the Masjid al-Haram, if God willed, 
as ones who are safe, as ones who shaved your heads or as ones 
whose hair is cut short. You will fear not. He knew what you know 
not and He assigned other than that a victory near at hand. (48:27) 
The following year witnessed the fall of Makkah to the Quranic mes- 
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sage, and the divine faith came to reign in Makkah, then throughout 
the rest of Arabia. Then God’s other promise and the other piece of 
good news were fulfilled: He it is Who sent His Messenger with guid- 
ance and the way of life of The Truth that He uplift it over all of the 
ways of life. (48:28) The Quranic message of Truth prevailed, and 
not only in the Arabian Peninsula. Within half a century it prevailed 
across much of the inhabited parts of the earth. It subdued the entire 
Persian Empire and took over much of the Byzantine Empire. It 
marched as far as India and China before moving into Malaysia, 
southern Asia and Indonesia. In the sixth and seventh centuries, these 
areas constituted most of the then known world. 

This Quranic message continues to prevail over all religions, 
even after its political retreat from much of the areas it moved into, 
particularly in Europe and the major islands in the Mediterranean. It 
prevails even though the power of its people is very weak compared 
to the new powers that have recently emerged in the East and the 
West. Indeed, as a religion, the Quranic message prevails over all 
else. It carries within itself and in its nature the elements of its 
strength. It moves forward, supported by neither sword nor gun 
drawn by its people. Its advance is due only to its inherent harmony 
with human nature and the natural laws of the universe, and to the 
fact that it satisfies, with perfect ease, the requirements of mind and 
soul, progress and civilization, regardless of whether people live in 
tents or in skyscrapers. 

Any religious person who looks objectively at the Quranic mes- 
sage is bound to recognize the soundness and inherent strength of 
this religion. Nor can they help but recognize its ability to lead hu- 
manity with wisdom and to answer its progressive needs in an easy 
and straightforward way: And God sufficed as a witness. (48:28) 

We see, then, that God’s promise was fulfilled in the immediate, 
political form, before one century had elapsed after the Messenger’s 
mission. God's promise continues to be fulfilled in its substantive 
form, as the Quranic message prevails over all other messages. In 
fact, it is the only message that continues to act and lead in all situ- 
ations. Perhaps only the Muslims do not understand this truth. Other 
people know it and take it into account as they draw up their policies 
and programmes. 


THE MUSLIM COMMUNITY 

The Chapter concludes with a sign that paints a superb picture 
of the community of the Messenger’s Companions, adding God’s 
commendation of that unique and happy group of people who eamed 
His pleasure and who were also informed of that fact: Muhammad 
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is God’s Messenger; and those who are with him are firm and un- 
yielding towards the ungrateful, full of mercy towards one another. 
You can see them bowing down, prostrating in prayer, seeking favor 
with God and His good pleasure. They bear on their faces the marks 
of their prostrations. This is how they are pictured in the Torah. And 
in the Gospels, they are like a seed that brings forth its shoot, 
strengthens it, grows thick and stands firm on its stem, delighting the 
sowers. Through them God will enrage the ungrateful. God promised 
those who believed and did as the ones in accord with morality, for 
them forgiveness and a sublime compensation. (48:29) 

This is a remarkable picture drawn by the superior style of the 
Quran. It includes several snapshots depicting the groups main con- 
ditions, both subtle and clearly apparent. One shot portrays their at- 
titude to the ungrateful and to one another. Thus, they are: 
Muhammad is the Messenger of God. And those who are with him 
are severe against the one who is ungrateful, but compassionate 
among themselves. Another shows them as they are in worship: You 
have seen them as ones who bow down as ones who prostrate them- 
selves. Yet a third image reveals what preoccupies their minds and 
characterizes their feelings: They are looking for grace from God and 
contentment. A fourth shot focuses on the apparent effect worship 
has on their faces as they dedicate all to God: Their mark is on their 
Jaces from the effects of prostration. This is their parable in th 
Torah. Anumber of additional quick images tell us how they are de 
scribed in the Gospels: And their parable in the Gospel is like sowi. 
seed that brought out its shoot, energized. It, then, became stout and 
rose straight on its plant stalk impressing the ones who sow so that 
He enrage by them the ones who are ungrateful, 

The sign begins by confirming the Messenger’s status, denied 
by the ungrateful negotiator, Suhayl ibn Amr, and the ungrateful he 
represented at the time: Muhammad is the Messenger of God. The 
sign then goes on to paint its beautiful picture in the unique Quranic 
style. 

Needless to say, the believers go through different conditions 
and situations during their lifetimes. However, the images shown in 
the verse concentrate on their permanent features, highlighting these 
so that they serve as the main lines in the overall picture. The selec- 
tion of these particular images clearly shows that God wants to be- 
stow honor on this happy community. This is reflected right from the 
very first image that depicts them as: And those who are with him 
are severe against the one who is ungrateful, but compassionate 
among themselves. They take such a firm and unyielding attitude to- 
wards the ungrateful, despite the fact that those ungrateful included 
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their parents, siblings, kinsfolk and friends. However, they severed 
all these relations with the ungrateful. They are at the same time full 
of mercy towards one another, when their only bond is brotherhood 
in faith. This means that in both conditions of unyielding firmness 
and flowing mercy the determining factor is faith. There is absolutely 
no personal consideration. Their feelings, emotions, behavior and 
bonds are based on faith alone, making them hostile to its opponents, 
compassionate towards their fellow believers. They discard all selfish 
thoughts and make their bond with God the only one to which they 
attach any value. 

Again Gods wish to honor this community is clearly apparent 
in making prominent their condition as they worship: You have seen 
them as ones who bow down as ones who prostrate themselves. The 
way this is portrayed suggests that this is their permanent condition, 
one that we see whenever we look at them. In fact, bowing and pros- 
tration represent the condition of worship, which is the core feature 
of their personality. Therefore, it is expressed in a way that makes it 
permanent during their time, as if they spent their whole lives bowing 
and prostrating. 

The same applies to the third image, which concentrates on their 
inner thoughts and feelings: They are looking for grace from God 
and contentment. Such are their permanent feelings and what always 
preoccupies them. All they aspire for is God’s favor and earning His 
pleasure. 

The fourth image focuses on how apparent worship and inner 
feelings are reflected in their appearances: Their mark is on their 
faces from the effects of prostration. Their faces shine with transpar- 
ent clarity and the warmth that worship imparts. This is not a refer- 
ence to the dark mark associated with prayer that appears on the 
foreheads of some people, as people may wrongly think when they 
hear the words, the effects of prostration.. What this expression refers 
to is the mark of worship, which is symbolized here by prostration 
as it expresses submission to God in the clearest form. The mark of 
this submission is seen on their races; in other words there is no trace 
of pride, arrogance or selfishness. Instead, what is reflected is noble 
humility, purity and a serenity that adds to the shine on a believers 
face. 

This bright overall picture contains nothing new. It is also 
painted in the Torah as God gave the world the news of the emer- 
gence of this community of the Messenger’s Companions. 

The Gospels give another picture of Muhammad and his com- 
munity, describing them as And their parable in the Gospel is like 
sown seed that brought out its shoot, energized. It is a fertile seed 


Lesson 11Ң4) 
(SAH) * 69 • (629-630 CE) 

that sends forth its shoot which does not weaken the stalk. On the 
contrary, it /t, then, became stout or the shoot may be strengthened 
by the stalk. Thus the plant is energized, and its stem acquires 
strength and structure. The plant now and rose straight on its plant 
stalk,, upright, neither bending nor crooked. This is how the plant 
looks, but what feeling does it give to farmers who can immediately 
distinguish a fine plant that is bound to yield fruit? It gives them a 
feeling of pleasure: impressing the ones who sow. A variant reading 
of this phrase puts the delighted onlookers in the singular, impressing 
the ones who sow which in this case refers to the Messenger, as he 
was the one that looked after the seeds until they harvested a noble 
and delightful community that was unique in history. The ungrateful 
experience a different feeling as they look on: so that He enrage by 
them the ones who are ungrateful, Sending such a feeling of rage 
into the ungrateful’ hearts is clearly intended. It suggests that the 
planting was by God or by His Messenger, so as to yield a harvest 
that accomplishes God s purpose in enraging His enemies. 

Again this picture is nothing new. It was painted before Muham- 
mad and his Companions began to walk the earth, in the Gospels as 
they herald the happy event of God sending Muhammad with His 
final message. 

Thus does God record іп His book the qualities of this sele 
group of the Messenger’s Companions, so that it will be recognize 
by all creation. It remains the ideal and the role model for future gen- 
erations, as the standard of faith they should emulate. In addition to 
all this honor, God gives them a promise of forgiveness for their sins 
and a supreme reward: God promised those who believed and did as 
the ones in accord with morality, for them forgiveness and a sublime 
compensation. The promise is given in such general terms after high- 
lighting their special features so as to make them the first to whom 
the general description applies. The honor granted them is more than 
enough for anyone, but God's favors and bounty are limitless, un- 
ending. Therefore, they are granted forgiveness and a rich reward. 

Once more I try today, fourteen centuries after the event, to vi- 
sualize the beaming faces and rejoicing hearts of those people as they 
received this great honor and promise bestowed on them by God. I 
try to see them as they look at their own picture painted by God in 
His Book. I look at them as they are on their way back from al-Hu- 
daybiyah, when some of these signs were revealed and relayed to 
them; how they reflected on it, and how it touched their hearts and 
souls. І see them looking at one another, with each one seeing in his 
brother the mark of the grace he himself feels. I try again and again 
to live with them a moment of this splendid festival they experienced, 
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but how can one who was not present there share all that, except from 
afar? It can only be by a special favor of God's grace, bringing close 
that which is indeed far. Lord! You know that I aspire to a special 
gift of this unique favor. 


STUDENT ASSESSMENT 
EXAMPLE OF HOW CRITICAL THINKING WORKS 
Whenever we think, we think for a purpose within a point of view based 
on assumptions leading to implications (consequences). We use vocabulary 
(concepts, ideas and theories) to interpret facts (data, evidence and experi- 
ences) in order to answer questions, (solve problems, and resolve issues). 


EXAMPLE OF How QURANIC CRITICAL THINKING WORKS 
Analyze the following paragraph and determine: 
1, What is the Purpose of the thoughts in this paragraph? 
2. What is the Question(s)? 
3. What Information are you given? 
4, Based on your question, how would you Interpret 
the information? 
5. What is(are) the Concept(s)? 
6. What is (are) the Assumption(s)? 
7. What is (are) the Implication(s)? 
8. What is its Point of View? 


The Quranic message (6:95-6:100) calls for the deep questioning of our 
believes. What information are we given about the creation? Can it be inter- 
preted as coming from any other than God? How many concepts of creation 
can you nae from these verses? Can one assume that God had the jinn as as- 
sociates in this endeavor? What are the implications of such a belief when 
God created them? 


How would your rate yourself? Put a check by the ability you feel confi- 
dent you have learned. 

] was able to elaborate further on this in the classroom. 

I was able to give an example of this in our classroom discussion. 

] am beginning to be able to connect what І am learning to ту life. 
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APPENDIX: CORRELATION BETWEEN THE PRESENT ORDER ОҒ 
CHAPTERS IN THE QURAN AND THEIR CHRONOLOGICAL ORDER 


1=96 42=25 83 = 84 
2=68 43 = 35 84 = 30 
3=73 44=19 85-29 
4-74 45 = 20 86 = 83 
5=1 46 = 56 87=2 
б= 111 47 = 26 88-8 
1-81 48-27 89-3 
8-87 49-28 90-33 
9-92 50-17 91-60 
10-89 51-10 92-4 
1-93 52-11 93 -99 
12-94 53-12 94-57 
13-103 54-15 95 -47 
14 = 100 55-6 96-13 
15 = 108 56 = 37 97 = 55 
16 = 102 57 = 3] 98 = 76 
17 = 107 57 = 34 99 = 65 
18 = 109 59 = 39 100 = 78 
19 = 105 60 = 40 101 = 59 
20=113 61=41 102 = 24 
21=114 62 = 42 103 = 22 
22 = 112 63 = 43 104 = 63 
23 = 53 64 = 44 105 = 58 
24 = 80 65 = 45 106 = 49 
25= 97 66 = 46 107 = 66 
26=91 67-51 108 = 64 
27 = 85 68 = 88 109 = 61 
28 =95 69 = 18 110 = 62 
29 = 106 70 = 16 111 =48 
30= 101 71=71 12-5 
31-75 72-14 13-9 
32 = 104 73=21 114=110 
33-77 74 = 23 

34 = 50 75 = 32 

35= 90 76 = 52 

36 = 86 77 = 67 

37 = 54 78 = 69 

38 = 38 79 = 70 

39-7 80-78 

40-72 81-79 


41-36 82-82 
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1. Mohammad Hashim Kamali, “Reading the Signs.” 
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